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THEOSOPHY AND THE WORLD CRISIS‘

By Fred B. Housser

The western world to-day is facing
social and economic problems which from
the standpoint of our present western civil-
ization appear to be unsolvable. It was
recently estimated that during this coming
winter 20,000,000 people in Britain,
Europe and America will be without means
of earning a livelihood. If we add another
five or ten million for their dependents,
the picture becomes appalling. - The cap-
italist nations are afraid to apply the only
remedies which might eventually stimulate
a revival of international trade, lighten the
load of their national debts which threat-

ens to crush them, and send the millions.

back to work.. These remedies include an
all-round reduction of tariffs, a wiping out
of the expense of armaments and the ex-
" tension of liberal internmational credits by
those nations which own the greater part
of the world’s gold supply. They hesitate
to take such steps from fear of the im-
mediate results which might follow. For
the same reason, though nearly every one
now admits that the present economic
system has been a failure, they are afraid
to change it.

There is an old occult saying that the
Rajput will save the world. The Rajput
is of the warrior caste. The warrior is dis-
tinguishable from the merchant caste in
that its members are more interested in

getting things done than in getting the -
reward. The members of the warrior caste
were originally the protectors of society.
Unless there is a rallying of the warriors
in all countries in the western world to
save it from its present distress, another
caste, the sudra, the most numerous of all
the castes, will be prodded into taking
things into its own hands with results that
cannot be foretold.

Every Theosophist who seriously at-
tempts to make the principles of Theosophy
colour his thoughts and acts is to that ex-
tent a warrior. These principles are con-
cisely stated by Madame Blavatsky in the
Key to Theosophy. They are Universal
Unity and Causation, Human Solidarity,
the Law of Karma and Reincarnation.
“These,” she says, “are the four golden
links which should bind humanity into one
family, one universal brotherhood.”

I do not think there was ever a time
since this Theosophical Society was
formed, when the meaning of brotherhood
required to be pondered more profoundly
by each individual member; when the prac-
tice of brotherhood was wrought with more
importance, or when the public or private
elucidation of the four principles named
by Madame Blavatsky had such a good
chance of being patiently listened to. To
this extent at least we can act the part of
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warriors, and as the possessors of doctrines
that can save humanity from worse suf-
fering.

In the Key to Theosophy under the
heading “What is Practical Theosophy ?”
H.P.B. makes a number of statements
which will bear re-reading and re-ponder-
ing to-day. ‘“Duty”, she writes, “is that
‘which is due to humanity, to your fellow
‘men, neighbours, family, and especially
that which we owe to all those who are
poorer and more - helpless than ourselves
. .:. No Theosophist has the right to this
name unless he is thoroughly imbued with
" the correctness of Carlysle’s truism ‘the
. end of man is an action not a thought,
- though it be the noblest’ (italics H.P.B.’s)

. The French say, ‘like master, like
man’. They ought to add, ‘like national
policy, like citizen’....As a society we
. carefully avoid politics.... No lasting
political reform can ever be achieved with
.the same selfish men at tthe head of affairs
as of old.... Much must necessarily be
" left to individual judgment. One general
test may however be given. Will the pro-
posed action tend to promote true brother-
hood which it is the aim of Theosophy to
bring about? " No real Theosophist will
‘have much difficulty in applying such a
test. Once he is satisfied of this, his duty
will lie in the direction of forming public
opinion (italics mine). - And this can be
attained only by inculcating those higher,
nobler conceptions of public and private
duties which lie at the root of all spiritual
and material improvement. In every con-
* ceivable case he himself must be a centre
of spiritual action, and from him and his
own individual life must radiate those
higher spiritual forces which alone can re-
generate his fellow man.”

The more you study the causes of the
world’s troubles, national and interna-
tional, the clearer you come tu see that their
only solution lies with the individual, and
that the troubles all and always come about
by the failure of individuals, in low as well
as high places, to act on the fact of interde-
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pendetice or Brotherhood. Nothing indi-
cates the utter unity and interdependence

. of the human race more graphically than

the economic causes of our present troubles.
This was recently elaborated in an article
by the writer in The Canadian Theosophist
“Social Economies and Theosophy” and
has since been emphasized by the financial
troubles in Germany and Britain.

Brotherhood is not just a noble idea
about whiclr to rhapsodize. - It is not just
being nice to people. It is mot just a
future state toward which we are slowly
evolving. It is a practical, eternal fact
which you and I and governments and na-
tions ignore and which because we ignore,
we get into trouble and got into trouble in
the far distant past. As Theosophists and
as citizeny of the world, we must cease to
be sentimental and gushy when talking
about Brotherhood and attempting to prac-
tice it. Sentimentality and gush only
offend sensible people and make them feel
less brotherly. We will never put over the
idea that way. Let us remove the thought
of Brotherhood from the realm of the
emotions and think of it in as matter of
fact a manner as we think of electrieity.

None of us ever saw electricity, but we
know of its power. We know it is danger-
ous to defy or ignore when we are work-
ing with it.... If the current does not
come on when we turn the switch, we do
not doubt the reality of electricity. If all
the power houses and batteries in the world
were destroyed, no one would cease to be-
lieve in electricity. We know that if we
do certain things correctly we can get a
current. If we do them wrongly we can’t.
We can never get it by talking about how
nice electricity is and how fine it would
be to have light.

Interdependence, or Unity, or Brother-
hood: is like that. Tt is a bald, inescapable
fact which has to be taken into account in
our social and economie plans. We cannot
ignore it without dangerous consequences.
Tt is the basis of everything. In it we live
and move and have our being. Unless our
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statesinen plan with this prineiple in mind,
there can be no wisdom in statesmanship
for, “Like national policy, like citizen”—
Like citizen, like national policy.

The T.S. was founded to spread and
propagate this principle above all else. It
is its first object. The Secret Doctrine is
an elucidation of it. That is what it is all
about. Everything written in the Secret
Doctrine was written to make the idea
clearer and to enhance the grandeur of the
conception. The society H.P.B. formed is
now a group of fragments because the
forces in the world and the cosmos which
work against the understanding of The-
osophy find it easy to confuse us and make
us think that the idea was something else.
But that is all the more reason why those
who see H.P.B.’s object and its tremendous
import at this time should carry on, refus-
ing to be distracted by side issues. It is
not a time to hang back because one is con-
scious of his or her lack of academic know-
ledge of Theosophy’s teachings. All stud-
ents feel that.

Within the next few years the people of
the western world may choose to remodel
the present social and economic systems
which largely ignore and defy the fact of
Unity. That choice, if made, will be pre-
ceded and followed by even greater distress
and suffering than we now see. If the
changes are led by men and women of the
warrior caste,—all well and good. If the
warriors remain passive, the outcome is
hard to guage. The warriors within the
Theosophical Society who have been hang-
ing back from doing active Theosophical
work because of the disputes and petty
spirit which makes work in the organiza-
tion seem hopeless and distasteful, are
faced with the responsibility to-day of
deciding whether they will swallow their
distaste and get into harness for the sake
of the world issues at stake, or whether
they will continue to fiddle while Rome
may be burning.

True, from one point of view, the The-
osophical Society is a sorry sight. But so
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is the whole of* Europe and North and
South America. So is your own business -
if you have one.. The Theosophical Society
and its members are not Theosophy. The-
osophy is the only thing that counts but the

soclety does offer a platform from which

to explain Theosophy, and classes in which
to make yourself more useful by studying
with other students.

Does anyone think he or she lacks quali-
ties %~—“Some of us think a great deal
about our good qualities and are ashamed
of our bad ones. I would say, do not
trouble much about all that. The thing is -
that you yourself are not any of your qual-
ities. You are the being that perceives
them. The thing to see is that they should
not confuse you and bamhoozle you and
hide you from a knowledge of yourself;
that they should not be erected as a screen
to hide you from others and others from
you.”—(Edward Carpenter, The Philos-
ophy of the Upanishads). '

THE GERM OF BUDDHAHOOD

By James Morgan Pryse

The Buddhist seriptures teach that in
every living being there is the Germ of
Buddhahood, Tathagata-garbha.  This
Germ (garbha) is the Golden, or
Radiant Germ (Hiranya-garbha) of the
Vedanta. According to both systems the
Germ is an universal or cosmic principle
and is also one of the principles of each in-
dividual being. H.P.B. terms it the Auric
Envelope or Egg, and says that each atom,
as each body, has its Auric Egg. As a -
macrocosmic principle it is, she says, “the
luminous ‘fire mist’ or ethereal stuff from
which the Universe was formed.” It is
the eternal basic principle of evolutional
manifestation, that from which proceed all
the forms and elements of the Cosmos; and
that, holds true also of the Auric Envelope
of man, the microcosm, Forever conjoined
with Atma, Buddhi and Manas, it consti-
tutes with them the Higher Quaternary;
but it extends downward through all the
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* tile bodies,

‘explains,

like a sensitive plate,”
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worlds, from the divine,to the material,
and on the lowest plane is manifested as
the magnetic field surrounding the physi-
cal body. Within the Hiranya-garbha is
the immortal body of the Self, and that
form is retained throughout the periods of

‘Pralaya, and during the periods of Man-

vantara it furnishes man with all his sub-
from the Linga-sharira, the
pattern of the physical body (Rupa-kaya)
to the Dharma-kaya, the glorified body of
a perfect Buddha.

Thus the Auric Envelope is, as H.P.B.
the Sutratma (Thread-Self),
which throughout the Manvantara strings
upon itself “the pearls of human exist-
ence’’, preserving all that is worthy of each

. personality in the entire series of incarna-

tions, and retaining the karmic record of
them all. It “is the receptacle of all kar-
mic causes, and it photographs all things
and “not even an
Adept must interfere with such karmic
record.” According to Buddhist theology
the Germ of Buddahood is mingled with
defilement in this world, among the defil-

_ing elements being Klesha (Tibetan, non-

mons), the passions, and Karma (Tibetan,
las), the evolution-impelling force, but
accamulated = merit becomes ‘“moral
Karma” which produces a higher form of
existence.

Now, as to the bodles evolved from the
eternal Germ and the immortal Archetypal
Form, or true body of man’s Divine Self,
let us briefly consider these:

1. Rupa-kaya Tibetan, gzugs-sku), the
Physical Body. Mortal, subject to disease
and inevitable decay, it is yet a most mar-
vellous product of evolutionary processes

. that have extended: through vast ages. Man

in his present partially developed state has
come to look upon his body as himself, so

. that life to him means little more than

mere physical existence with its pleasures
and pains, joys and sorrows; and he is
blind to his own immortal prineiples. But
a student of Theosophy, the Esoteric Phil-
osophy, should learn to regard his body as

final Body of Buddhahood.
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an instrument of his soul, or as a garment
it wears, and accustom himself to look
upon his fellow-men as immortal souls
wearing perishable bodies.

2. Manomaya-kaya (Tibetan, yid-kyi-
ran-bzin-gyi-lus), the Body projected by
the glamour-power of the mind. It is an
“Astral Body”, the Mayavi-rupa.

3. Nirmana-kaya (Tibetan, sprul-sku),
the Apparitional Body, the first Body of
Buddhahood. (Nirmana, that which is
made, or produced.) It is the Linga-
sharira transformed. Though this body is
ordinarily imperceptible to the physical
senses and, visible only to clairvoyants, the
Adept can appear-in it visibly and tangibly
on the physical plane, as if he were present
in the Rupa-kaya.

4. Sambhoga-kaya (Tibetan, lons-shw),
the Body of Bliss, the second Body of Bud-
dhahood. (Sambhoga, -bliss, happiness.)
H.P.B. evidently neglected to look in a
Sanskrit Lexicon when she stated in the
Glossary that the literal meaning of the
term is “Body of Compensation.” So also
when she gives “Vesture of Bliss” as the
literal meaning of Dharma-kaya.  “Of
such Buddha-kshetras,” she says, “there
are seven, those of Nirmana-kaya, Sam-
bhooa~kaya and Dharma-kaya belonging to
the Trikaya, or three-fold quality.” But
the Buddha-kshetra (Tibetan, sans-rgyas-
kyi-zin) are the Spheres of the Buddhas,
the seven Buddhic planes of consciousness.

5. Dharma-kaya (Tibetan, chos-sku),
the Body of Supreme Virtue, the third and
(Dharma,
virtue, moral merit.) Exoteric scholars
have referred to it as the “Cosmic Body.”
H. P. B. calls it “the -glorified Spiritual
Body.” ‘

Even in the Christian seriptures there
is a rather indistinct echo of the sublime
doctrine of the Germ of Buddhahood, the
truth that each man is potentially a Divine
Being, a God, for we read: “Know ye not
that ye are a temple of God, and the Spirit
(pneuma) of God dwelleth in you?’ And
that Pneuma, the Divine Breath, is verily
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the Germ of Buddhahood, which in this
lower world has become obscured by the
defiling elements, and can be purified only
by man’s own efforts through a series of
earth-lives. Thus it is that Nirvana, the
Peace Eternal, is won. “Out of the furn-
ace of man’s life and its black smoke
winged flames arise, flames purified, that
soaring onward, ‘neath the karmic eye,
weave in the end the fabric glorified of
the three vestures of the Path.”

THEOSOPHY AND OCCULTISM
A Disquisition on Occult Theosophy
By prcrt A. Hughes

L

“While two-thirds of ‘civilized’ society
ridicule the mere notion that there is any-
thing in Theosophy, Occultism, Spiritual-
ism, or in the Kabalah, the other third is
composed of the most heterogeneous and
opposite elements. Some believe in the
mystical, and: even in the supernatural (!),
but each believes in his own way. Others
will rush single-handed into the study of
the Kabalah, Psychism, Mesmerism, Spir-
itualism, or some form or another of
Mysticism. Result: no two men think
alike, no two are agreed upon any funda-
mental occult principles, though many are
those who claim for themselves the witima
thule of knowledge, and would make out-
siders believe that they are full-blown
Adepts. Not only is there no scientific
and accurate knowledge of Occultism ac-
cessible in the West—mnot even of true
Astrology, the only branch of Occultism
which, in ity exoferic teachings, has def-
inite laws and a definite system—but no
one has any idea of what real Occultism
means.”—XKey to Theosophy, page 15.

Questions arise now and then among
Theosophists, as to the real nature of Oc-
cultism and the Occult or Secret sciences.
Many confuse true Occultism with the
Secret Sciences, and the latter with the
“Occult” Arts. Some students go to the
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extreme of placing Theosophy above Oc-
cultism and vice versa; others with an
equal lack of understanding condemn the
occult system altogether. While we make
no claim of knowing “what real Occultism
means’”’, we hope to show that a little study
of the works of H. P. Blavatsky and other
reputable Occultists will go far to convince
students, as to the real nature of Ocecultism
and its relation to Theosophy. As students
of the Ancient Wisdom we must not forget
that there are other forms of the “The-
osophia”, than that which H.P.B. brought
to the West.

H.P.B. published in “Lucifer” in April
and May, 1888, two excellent articles—
“Practical Occultism” and “Occultism
Versus the Occult Arts”—to clear up this
misunderstanding. Now, as in her-time,
the necessity of restating the truths, con-
tained in her articles is urgent; for it is a
sad reflection upon the T.S. that it has
produced so few real occult students. Our
people, who should know the most about
the occult, are the omes who seem to know
the least. It is necessary once and for all
to clarify what is meant by the words—
Theosophy, and Occultism; for this pur-
pose a definition of both words will be
given.

As true Esotericism is the blossoming
of the inner life, and not the revealing of
ideas, by books or the spoken word, but the
realization of them by the Self, so to find
out what Occultism and Theosophy are,
we must learn what they are not. No
student of genuine Occultism would de-
nominate as occult, the teachings of the
thousand and one ‘““Arcane”, “Occult” and
“Rosicrucian” schools that exist in the
world to-day. The teachings of these so-
called “occult” schools are esoteric or
private, because they are limited to mem- -
bers. Their doctrines are only ocecult in
meaning, because they are secret to non-
members. Most of the magazines dealing
with “occultism” carry advertisements of
these schools, stating the fact that they
teach Oceultism for a remuneration, while
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others try to conceal the fact that money is
their objective. According to H.P.B., no
real Occultist would stoop so low as to teach
for gain, for it is a fundamental law in
Occultism, that he who would barter the
“waters of life”’, will thereby obstruect his
further supply. Occultism is free, to all
who will go through the necessary disci-
pline, who will ¢hink for themselves, and
live the occult life; for the student must
earn his place in the true occult schools, by
hard work and merit. Theosophists who
hanker after “occult schools” are foolish,
for there is no greater occult school than
LIFE itself. As to Theosophy, it is hardly
necessary to point out the difference be-
tween Neo-(pseudo) Theosophy, and the
Theosophy of H. P. B. and the Masters;
for the “Theosophy’” of the psychic type
carries the brand of its own falseness.

It is necessary to define the two terms
to show—*“The essential difference be-
" tween theoretical and practical Occultism ;
or what is generally known as Theosophy
on the one hand, and Occult science on the
other.”—Lucifer, April, 1888.

Theosophy has been vaguely defined by .
Theosophists, but the editors of dictionar-
ies and encyclopaedias have never failed to
publish anything but an absurd and un-
philosophical definition of the word. It is
defined in the “Theosophical Glossary” as
the “Wisdom-Religion” or the “Divine-
Wisdom”. Considered in its highest sense
the latter definition, though extremely
vague and meaningless to the Western
thinker, is correct. However, it is not the
wisdom of an anthropomorphie “God”, but
is the wisdom of the God within; and as
" such is the common heritage of the human
race. Theosophy as the Mother-Source of
all human knowledge, is the substratum
and basis of all world-religions, philoso-
phies and sciences. It has been taught by
oral tradition by an elect few since the
infancy of the race, and has reached our
day principally through the hoary esoteric
culture of the Aryans. Theosophy then
has two main aspects, the first being that
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of the latent wisdom of the SELF, and
secondly the manifestation of this wisdom
in all human knowledge, especially of the
Aryan Philosophy, which is the accum-
ulated wisdom of the greatest thinkers of
the race since its inception.

‘Western thinkers make the mistake of
considering Theosophy as a vague general-
ization, due to its claim to cover all human
knowledge. However, the great philosoph-
ers have always stated that “All knowledge
is reminiscence”, and could only be ob-
tained by the eliciting of it from the
“Genius”, the true Self. = The question
naturally arises as to how we can elicit this
wisdom from the Self? The whole of
Oriental Theosophy and incidentally of
Occultism, Yoga and all true philosophy
is bound up in this metaphysical idea, for-
the ¢nner God is the most important figure
of true Oceultism. According to Hermes
—“This race, my son, is never taught but,
when he willeth it, its memory is restored
by the god.” As mnemonic stimulants ap-
plied to esoteric philosophy to recover our
cosmic wisdom, the philosophers have al-
ways advised meditation, concentration
and the development of the questioning or
wondering attitude of mind. “The know-
ledge of SELF....IS WISDOM IT-
SELF;” for this source of knowledge is
the Spiritual Wisdom of the Ego, abetted
by the essence of all the experience and
knowledge, that the Ego has learnt on the
long cycle of incarnation. So the essence
of Theosophy is the “yoking” of the Soul
to its higher counterpart, and the assimila-
tion of Its wisdom.

The word Theosophy comes from a com-
bination of two Greek words, Theos,
“god”, and sophos, “wise” ; while the mean-
ing of these words is as old as the race, for
Theosophia is only a comparatively new
term for the most ancient philosophy
known to man, its modern form dates from
the third century of our era, beginning with
Ammonius Saccas the founder of the Neo-
Platonic school. It is an illuminating com-
mentary on the character of this great
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philosopher, as the coiner of the word, for
he was called “Theodidaktos”, the God-
taught. The word was chosen by H.P.B.
and her associates in 1875, there being in

English no better term, while searching for .

a suitable name for the new Society. This
word is the equivalent of the Sanskrit
Brahma-Vidya, divine knowledge or wis-
dom, that great body of philosophical

truths, designed from age to age—"To-

keep alive in man his spiritual intuitions.”
One may be a good Theosophist, without
joining any of the numerous societies that
make up the body of our modern Theo-
sophical Movement. H.P.B. writes—“It
is easy to become a Theosophist. Any per-
son of average intellectual capacities, and
a leaning toward the Meta-physical; of
pure, unselfish life, who finds more joy in
helping his neighbour than in receiving
help himself ; one who is ever ready to sac-
rifice his own pleasures for the sake of
other people; and who loves Truth, Good-
ness, and Wisdom for their own sake, not
for the benefit they may confer—is a The-
osophist.”—Lucifer, April, 1888.  Self-
analysis in the light of this quotation
should: remove any conceit from the minds
of members who imagine themselves true
Theosophists or even Occultists,
The original objects of the Society,
should be taken into consideration if we
wish to understand the relationship of The-
-osophy to Occultism. Few Theosophists
realize that the present objects of the T.S.
are not the original objects, for they have
been changed often since thd foundation of
the Society. The first attempt to found
the Theosophical Movement of the Nine-
teenth century took place in Cairo, Egypt,
when H. P. B. founded the “Societe
Spirite”, for the investigation of spiritual-
istic phenomena. This society proved a
failure, and so she abandoned it. The sec-
ond attempt took place in New York, on
Sept. 8th, 1875, when a group of seven-
teen, including H.P.B., Wm. Q. Judge and
Col. Oleott agreed to found a society for
the study and elucidation of Ocenltism and

the Kabalah. Later in the next month
when the new Society became a reality, its
avowed object was at that time the scien-
tific investigation of psychic or so-called
“spiritualistic’’ phenomena.

The earliest rules of the Society were
seven in number, though being somewhat
cumbersome in size, they express fully and
graphically the true work of the T.S. We
will give them in full, for the three rules
as used to-day inadequately express the
duty of the Socicty and its members. All
true Theosophists who wish to do their best
for the philosophy that freed them from
superstition, dogma or materialism should
carefully study these rules; for they cover
all phases of theosophic endeavour. We
consider the first of these rules the greatest -
work of the Movement; though it is true
that the last (g) rule is considered the
most important. Vastly more important

than the lip profession of Brotherhood is

the influerce of him who develops his lat-
ent spirituality; for it is a truism in Oe-
cultism that “no man can rise superior to
his individual failings without lifting, be
it ever so little, the whole body of which
he is an integral part.” )
The rules are enumerated as follows:

(a)—“To keep alive in man his spiritual
intuitions.”

(b)—“To oppose and counteract—after
due investigation and proof of its ir-
rational nature—bigotry in every form,
whether as an intolerant religious sec-
tarianism or belief in miracles or any-
thing supernatural.”

(¢)—“To promote a feeling of - brother-

hood among nations, and assist in the

international exchange of useful arts
and produets, by advice, information,
and co-operation with all worthy in-
dividuals and -associations; provided,
however, that no benefit or percentage
shall be taken by the Society for 1t=
corporate services.’

—“To seek to obtain knowledge of all
the laws of Nature, and aid in diffus-
ing it; and especially to encourage the

(d)—
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study of those laws least understood by
modern people, and so termed the occult

sciences.  Popular superstition and
folk-lore, however fantastical when

sifted, may lead to the discovery of .

long-lost but ~important secrets of
Nature. The Society, therefore, aims
to pursue this line of inquiry in the
hope to widen the field of scientific
and philosophical observation.”

(e)—“To gather for the Society’s library
and put into written forms correct in-
formation upon the various ancient
philosophic traditions and legends, and,
as the council shall decide it permis-
sible, disseminate the same in such
practicablg ways as the translation and
publication of original works of value,
and extracts from and commentaries
upon the same, or the oral instruction
of persons learned in their respective
departments.”

(f)—*“To promote in every practicable
way in countries where needed the
spread of non-gectarian education.”

(g)—“Finally and chiefly, to encourage
and: assist individual fellows in self-
spiritual. But no fellow shall put to
improvement, intellectual, moral, and
‘his selfish use any knowledge commun-
icated to him by any member of the
First Section: violation of this rule
being punished by expulsion. And be-
fore any such knowledge can be im-
parted, the person shall bind himself
by a solemn oath not to use it to selfish
purposes, nor to reveal it except with
the permission of the teacher.”
—Incidents in- the Life of Madame

Blavatsky, Sinnett, page 144. TUnder this

system of rules the Society was divided

into three Sections, as follows:

1—“The First was “composed exclusively
of proficients or initiates in Esoterie
Science and Philosophy.”

2—“The Second consisted of those who
“have become able to regard: all men as
equally their brothers, irrespective of
caste, colour, race, or creed; and who
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are ready to defend the life or honour
of a brother Theosophist even at the
risk of their own lives.”

3—“The Third was the “Section of Pro-
bationers”, who were divided into
“Active, Corresponding, and Honor-
ary.” They were “on probation, until
their purpose to remain in the Society”
had “become fixed, their usefulness
shown, and their ability to conquer evil
habits and unwarrantable prejudices
demonstrated.” — H. P. Blavatsky,
Alice L. Cleather, page 23.
Such was the - Theosophical Society in
1879, a living, potent power in the rejuv- -
enation of the human race. An unpoliti-
cal, non-sectarian but democratic movement
working to reconcile all religions, philoso-
phies, sciences and nations, under a com-
mon system of ethics. It is little wonder
that the motto was chosen—“THERE IS
NO RELIGION HIGHER THAN
TRUTH.”
The objects were again revised in 1882,
and: read as follows:
1—“To form the nucleus of a Universal
Brotherhood of Humanity, without dis-

* tinction of race, creed (sex, caste), or

colour.”

2—“To promote the study of Aryan and
other Eastern literatures, religions,
(philosophies) and sciences.” (and to
demonstrate  their _ importance to
Humanity.) '

3—*“A third object, pursued by a portion
of the members of the Society, is to in-
vestigate unexplained laws in nature
and the psychical powers in man.”

The words in brackets were added later
to the objects, and the word psychical was
changed to psychic. I this later form the
objects, with the possible exception of the
third, express clearly the true work of the
T.S. In the “Key to Theosophy”, H.P.B.
gives the best definition of the third-object,
it reads:

3—“T¢ investigate the hidden mysteries
of Nature under every aspect possible, and
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the psychic and spiritual powers latent in
man especially.”’—page 28.

No comment is necessary to show the
contrast between the foregoing and the
present objects of the T.S. We advocate
the adoption of the second: object as stated
above, and of the third object as H.P.B.
wrote it in the Key. The readoption by
the Society of its original objects is far
more Important than the statement of the
“Fundamental Principles” as compiled by
William Kingsland. They would help to
show the real nature of Theosophy to the
world, and so the Society would at least
claim to do what it was originally founded
to do. The present second and third objects
are extremely vague; for instance the sec-
ond mentions the study of comparative re-
ligion, philosophy and science, but men-
tions none in particular. However, the
above revision expresses completely what
the T.8. was founded to do. It is the study
and promulgation of the Aryan Philosophy,
with its sciences and arts, called from the
remotest times the “Ancient Wisdom” that
is the true field of the Society’s endeavour.
No other philosophy known to man is bet-
ter adapted “to keep alive in man his
spiritual intuitions”. The Aryan Philoso-
phy in its three-fold aspect as—Philos-
ophy, Religion and Science—is the self-
luminous prism through which the Gnosis
of the Theosophia shines. It is not a
religion, but s Religion ; it is not a science,
but is the essence of true Science; but it is
Philosophy in its highest aspect; and as
the synthesis of this three-fold aspect of

-the Gnosis, it has been the inspirer of every
Theosophical system. This philosophy as
the heritage of the Aryan race, is along
with Brotherhood the first duty of the T.S.

(To Be Continued.)
f= I = S = { :

If you are a believer in the Brotherhood
of Humanity you should belong to the
only Society that makes this the sole basis
of membership, The dues are $2.50 a year,
including subscription to the official
Magazine. Will you not join?
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“ LETTERS THAT HAVE ,
HELPED ME.”

Compiled by Jasper Niemand.
(Continued from Page 200.)
TO ASPIRANTS FOR CHELASHIP

Sincere interest in Theosophic truth is
often followed by sincere aspiration after
Theosophic life, and the question continu-
ally recurs, What are the conditions and
the steps to chelaship; to whom should ap- -
plication be made; how is the aspirant to
know that it has been granted?

As to the conditions and the discipline
of chelaship, not a little has been; disclosed
in The Theosophist, Man, Esoteric Bud-
dhism, and other works upon Theosophy;
and some of the qualifications, difficul-
ties, and dangers have been very explicitly
set forth by Madame Blavatsky in her
article upon “Theosophical Mahatmas” in
the Path of December, 1886. To everyone
cherishing even a vague desire for closer
relations to the system of development
through which Masters are produced, the
thoughtful study of this article is earnestly
commended. It will clear the ground of
several misconceptions, deepen the sense
of the seriousness of such an effort, and
excite a healthy self-distrust which is bet-
ter before than after the gate has been
passed. ‘

It is entirely possible, however, that the

“searching of desire and strength incited by

that article may only convince more strong-
ly of sincerity, and that not a few readers
may emerge from it with a richer purpose
and a deeper resolve. Even where there
is not. a distinet intention {o reach chela-
ship, there may be an eager yearning for
greater nearness to the 1 \Iasters, for some
definite assurance of guidance and of help.
In either of these cases the que:stion at once
arises before the aspirant, Who is to re-
ceive the application, and how is its accept-
ance to be signified ?

The very natural, indeed the instinctive,
step of such an a'spirant is to write to an
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officer of the Theosophical Society. None
the less is this a mistake. IFor the The-
osophical Society is an exoteric body, the
Lodge of' Masters wholly esoferic. The
former is a voluntary group of inquirers
and philanthropists, with avowed aims, a
printed Constitution, and published offi-
cers, and, moreover, expressly disavowing
any power, as a Society, to communicate
with Masters; the latter is an Ocecult
Lodge, of whose address, members, pro-

© . cesses, functions, nothing is known. It

~ follows, therefore, that there is no person,
no place, no address, to which an aspirant
may appeal.

Let it be supposed, however, that such
an inquiry is preferred to a person ad-
vanced in Occult study, versed in its
methods and tests and qualifications.
Assuredly his reply would be directly to
this. effect :—

“If you were now fitted to be an ac-
cepted chela, you would of yourself know
"how, where, and to whom to apply. For
the becoming a chela in reality consists in
the evolution or development of certain

- spiritual principles latent in every man,
and in great measure unknown to your
present consciousness. Until these princi-
ples are to some degree consciously evolved
by you, you are not in practical possession
of the means of acquiring the first rudi-
ments of that knowledge which now seems
to you so desirable. Whether it is desired
by your mind or by your heart is still an-
other important question, not to be solved
by any one who has not yet the clew to
Self.

“Tt is true that these qualities can be de-
veloped (or forced) by the aid of an Adept.
And most applicants for chelaship are

actuated by a desire to receive instructions
directly from the Masters. They do not

ask themselves what they have done to

merit a privilege so rare. Nor do they
consider that, all Adepts being servants of
the Law of Karma, it must follow that, did
the applicant now merit Their visible aid,
he would already possess it and counld not
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be in search of it. The indications of the
fulfilment of the Law are in fact, the par-
tial unfolding of those faculties above re-
ferred to.

“You must, then, reach a point other
than that where you now stand, before you °
can even ask to be taken as a chela on pro-
bation. All candidates enter the unseen
Lodge in this manner, and it is governed
by Laws containing within themselves
their own fulfilment and wnot requiring
any officers  whatever. Nor must you
imagine that such a probationer is one who
works under constant and known direction
of either an Adept or another chela. On
the contrary, he is tried and tested for at
least seven years, and perhaps many more,
before the point is reached when he is
either accepted (and prepared for the first
of a series of initiations often covering
several incarnations), or rejected. And
this rejection is not by any body of men
just as they incline, but is the natural re-
jection by Nature. The probationer may
or may not hear from his Teacher during
this preliminary period; more often he
does not hear. He may be finally rejected
and not know it, just as some men have
been on probation and have not known it
until they suddenly found themselves ac-
cepted. Such men are those self-developed
persons who have reached that point in' the
natural order after many incarnations,

‘where their expanded faculties have en-

titled them to an entrance into the Hall of
Learning or the spiritual Lodge beyond.
And all T say of men applies equally to
women.

“When anyone is regularly accepted as
a chela on probation, the first and only
order he receives (for the present) is to
work unselfishly for humanity—sometimes
aiding and aided by some older chela—
while striving to get rid of the strength of
the personal idea. The ways of doing this
are left to his own intuition entirely, in-
asmuch as the object is to develop that n-
tuition and to bring him to self-knowledge.
It is his having these powers in some de-
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gree that leads to his acceptance as a pro-
bamoner so that it is more than probable
that you have them not yet save as latent
possibilities. In order to have in his turn
any title to help, he must work for others,
but that must not be his motive for work-
ing. He who does not feel irresistibly im-
pelled to serve the Race, whether he him-
self fails or not, is bound fast by his own
personality and camnot progress until he
has learned that the race is himself and not
that body which he now occupies.  The
ground of this necessity for a pure motive
was recently stated in Lucifer to be that
‘unless the intention is entirely unalloyed,
the spiritual will transform itself into the

psychic, act on the astral plane, and dire.

results may be produced by it.  The
powers and forces of animal nature can be
equally usedi by the selfish and revengeful
as by the unselfish and: all-forgiving; the
powers and forces of spirit lend themselves
only to the perfectly pure in heart.’

“It may be stated, however, that even -

those natural forces cannot be discovered
by any man who has not obtained the power
of getting rid of his personality in some
degree. That an emotional desire to help
others does not imply this freedom from
personality may be seen by the fact that,
if you were now perfected in unselfishness
in the real sense, you would have a con-
scious existence separate from that of the
body and would be able to quit the body at
will : in other words, to be free from all
sense of self is to be an Adept, for the lim-
itations of self inhibit progress.

“Hear also the words of the Master,
taken from Sinnett’s The Occult World.
‘Perhaps you will better appreciate our

meaning when told that in our view the

highest aspirations for the welfare of
humanity become tainted with selfishness
if, in the mind of the philanthropist, there
Iurks the shadow of a desire for self-benefit
or a tendency to do injustice, even when
these exist unconsciously to himself.’
While setting forth these facts, as well
as the dangers and difficulties—both those
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set ones appointed by the laws of the Lodge
and the more innumerable ones adjudged
by Karma and hastened by the efforts of
the neophyte, it should also be stated that
the Masters desire to deter no man from
entering the path. They are well aware,
however, from the repeated trials and
records of centuries, and from their know-
ledge of our racial difficulties, how few
are the persons who have any clew to their’
own real nature, which is the foe they at-
tempt to conquer the moment they become
pupils of the occult. Hence They endeav-
our, so far as Il{arma permits, to hold unfit
individuals back from rash ventures, the
results of which would recoil upon their,
unbalanced lives and drive them to despair.
The powers of evil, inadequately defied by

_the ignorant man, revenge themselves upon

him as well as upon his friends, and not
upon those who are above their reach. Al-
though these powers are not hideous objec-
tive shapes coming in tangible ways, they
are none the less real and dangerous. Their
descent in such instances cannot be pre-
vented; it ¢s Karma.

“To lose all sense of self, then, implies
the loss of all that ordinary men most value
in themselves. It therefore behooves you
to seriously consider these points: -

“lst. What is your motive in desiring
to be a chela? You think that motive is
well known to you, whereas it is hidden
deep within you, and by that hidden
motive you will be judged. It has flared
up from unseen regions upon men sure of

* themselves, has belched out in some lurid

thought or deed of which they esteemed
themselves incapable, and has overthrown
their life or reason. Therefore test your-
self ere Karma tests you. '

“2d. What the place and duties of a
true neophyte are.

“When you have seriously considered
both for twenty-one days, you may, if your
desire remains firm, take a certain course
open to you. It is this.

“Although you do not now know where

yvou can offer yourself to Masters them-



A
.

236

selves as a chela on probation, yet, in form-
ing that desire in your heart and in re-
affirming it (if you do) after due con-
sideration of these points, you have then
to some extemt called upon the Law, and it
is within your power to constitute yourself
a disciple, so far as in you lies, through
the purity of your motive and effort ¢f
both are sufficiently sustained. No one
car fix a period when this effort will bear
fruit, and, if your patience and faith are
not strong enough to bear you through an
unlimited (so far as you know) period of
unselfish work for humanity, you had bet-
ter resign your present fancy, for it is then
no more than that. But if otherwise, you
are to work for the spiritual enlightenment
of Humanity in and through the Theo-
sophical Society (which much needs such

labourers), and in all other modes and

planes as you best can, remembering the
word of Masters: ‘He who does what he
can and alll that he can, and all that he
knows how to do, does enouorh for us.” This
task includes that of dlvestmg yourself of
all personality through interior effort, be-
cause that work, if done in the right spirit,
is even more important to the race than
any outward work we can do. Living as

" you now are, on the outward plane chiefly,
your work is due there and is to be done
there until your growth shall fit you to
pass away from it altogether.

In following this course you work to-
wards a fixed point under observation,—
as .is, indeed, the whole Theosophic body,
which is now, as a body, a chela of Masters,
but specialized from other members in the
sense that our definite aim and trust are
understood and taken imto consideration
by the unseen Founders and the Law. The
Theosophical Society then stands to you,
for the time being, as any older chela
‘might -who was appointed for you to aid
and to work under. You are not, under-
stand, a chela on probation, since no one
without authority can counfer or announce
such a privilege. But if you succeed in

lifting yourself and others spiritually, it
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will be known, no matter what the external
silence may seem.to be, and you will receive
your full dues from Those who are honest
debtors and ministers of the Just and Per- .
fect Law. You must be ready to work, to
wait, and to aspire in silence, just as all do
who have fixed their eyes on this goal.
Remember that your truest adviser is to be
found, and constantly sought, within your-
self. Only by experience can you learn
to know its voice from that of natural in-
stinet or mere logic, and strengthen this
power, by virtue of which the Masters
have become what They are.

“Your choice or rejection of this course
is the first test of yourself. Others will
follow, whether you are aware of them or
not, for the first and only right of the
neophyte is—to be tried. Hence silence
and sorrow follow his acceptance instead
of the offer of prompt aid for which he
looks. Yet even that shall not be wanting;
those trials and reverses will come only

from the Law to which you have appealed.”
J. N.

(To Be Concluded.) |:

“POOR” BROWN

The pamphlet—“Some Experiences in
India”, by W. T. Brown, B.L., F.T.S., the
re-publishing of which was concluded in
the September number of the Canadian
Theosophist, was originally printed under
the authority of the London Lodge of the
Theosophical Society. Mr. Brown’s nar-
rative is so personal that it needs no fur-
ther elucidation as regards his contact
with the society in India is concerned. The
significant statement with which the nar-
rative concludes gives the key to Mr

"Brown’s deflection and desertion in later

years. Mr. Brown states that he presented
himself on the evening of the 7th of Janu--
ary, 1884, to Mahatma Koot Hoomi for
acceptance as a chela on probation. He
says: “On that occasion I was warned as
to the difficulties of the road which I de-
sired to tread, but was assured that by a
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close adherence to truth and trust in my
master all must turn out well.”

Mr. Brown was at headquarters at Ad-
yar at the time of the Couloumb accusa-
tions, but as with so many others who
had their chance, Mr. Brown failed to
recognize the importance of the statement
which has just been quoted. History shows
that he neglected that close adherence to
truth and trust in the masters that were
necessary to a successful consummation of
his work. Even H.P.B. in writing to
Sinnett just before Brown’s meeting with
the Mahatma, was at a loss to understand
what Brown had done to be privileged to
receive so outstanding an instance of the
Mahatma’s interest in him.

In Old Diary Leaves, third series, pub-
lished in 1904, Olcott refers to the visit of
the Mahatma to Brown, and quotes from
another pamphlet written by Brown—The
Theosophical Society, an Explanatory
Treatise, published at Madras, in which
Brown made this emphatic statement: “It
will be sufficient here to.remark that the
Mahatma K.H. is a living adept and that
the writer had the honour of seeing him
personally at Lahore and of being spoken
to by him and even touched. Letters have
been received by the writer at Madras,
Lahore and Jammu and again at Madras,
all being in the same writing.”

Another reference in Old Diary Leaves
of the same series, is to an autobiography
—“My Life”, by W. T. Brown. Olcott’s
* comment on this was as follows: “It shows
him to have been at the time an earnest
young man but an emotional sentimental-
ist, quite unfit- for practical life in the
world. He had chopped and changed be-
fore coming to us and has been doing it
pretty much ever since, the latest news
being that he had turned Catholie, taken
the soutane but guitted it after only a few
days; became again a laic, and is now
teaching in a Roman Catholic college in
Madras presidency and married to a Eura-
sian widow lady of ripe age.”

Soon after Brown’s departure from
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India, he returned to England, via the
United States, then went to Germany and
identified himself with the Rosicrucians.
Early in 1886 he returned to the United
States and associated himself with Mrs.
Josephine W. Cables. Mrs. Cables was a
Christian spiritualist and affected with
psychic tendencies. Learning of the the-
osophical teachings, she was largely instru-
mental in forming the Rochester T.S. in
1882, which was the first theosophical
society established in America after the
parent T.S. In 1884, she began the publi-
cation of a magazine—The Occult Word—
a monthly “devoted to the interests of the
Theosophical Society and for the dissemin-
ation of Oriental knowledge.” Mrs.
Cables held seances and endeavoured by
every means in her power to open com-
munication with the Mahatmas. In the
pursuit of this object she sought the assist-
ance of Mr. Brown, but it was soon evident
both to Mrs. Cables and Mr. Brown: that
the Masters had not accorded them that
recognition. In an article entitled The
Theosophical Mahatmas, published in the
Occult Word: for October-November, 1886,
they practically repudiated belief in the
masters. Among other statements, the
article asserted that the writers had come
to the conclusion that it was useless to
strain the psychical eyes towards the Him-
alayas; that ‘the masters had given out
nothing new in the literature of the The-
osophical Society.. Another statement was
to this effect: ‘“We need not think, there-
fore, that we are having a special revela-
tion by means of our society ; therefore, we
need not run after oriental mysties who
deny their ability to help us. We have
been living on husks.” o
This manifesto was replied to by H. P.
B. in an article with the same title, pub-
lished in The Path for December 1886.
With characteristic kindness, H.P.B. en-
deavoured to point out the reason for their
false conception. She said: “To the plain
statement of our brothers and sisters that
they have been ‘living on husks’, hunting
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after strange gods without receiving ad-
mittance, I would ask in my turn as plain-
ly ‘are you sure of having knocked at the
right door? Do you feel certain that you
have not lost your way by stopping so often
on your journey at strange doors behind
which lie in wait the fiercest enemies of
those you are searching for. Our masters
are not ‘a jealous god’; they are simply
holy mortals, nevertheless, however, higher
than any in this world morally, intellec-
tually and spiritually, members of a
brotherhood who are the first in it to show
themselves subservient to its time-honoured
laws and rules.”” - .
The entire article might well be repro-
- duced by the editor of the Canadian The-
osophist, so that every aspirant to esoteric
knowledge may be inspired and instructed.
In this same article, a significant state-
ment is made by H.P.B. She says to
Brown: “Have you fulfilled your obliga-
tions and pledges? Have you led the life
requisite. . . let him who feels in his heart
and conscience that he has, let him rise
and protest. I am afraid my invitation
will remain unanswered. @~ During the
eleven years of the existence of the The-
. osophical Society, I have known, out of 72
regularly accepted chelas on probation and
the hundreds of lay candidates, only three
who have not hitherto failed and one only
who had a full success. No one forces
anyone into chelaship, no  promises are
uttered, none accept the mutunal pledge be-
tween master and would-be chela. Who
among the thousands of members does lead
the life? Shall anyone say because he is a
strict vegetarian—elephants and cows are
that—, or happens to lead a celibate life
. after a stormy youth in the opposite direc-
tion, that he is a theosophist according to
the masters’ hearts? - It is not the cowl
that makes the monk, so no long hair with
a poetical vacancy on the brow, are suf-
ficient to make of one a faithful follower
of divine wisdom.” A current writer sum-
marizes the incident as follows:
“The case of Mr. Brown is typical of
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hundreds of others before and since of
those who started with fair prospeects in all
the glory of a fresh enthusiasm, with all
the general and particular advantages, help
and guidance that past Karma and per-

“sonal contact with the teachings and teach-.

ers could give them and who, nevertheless,
failed miserably because they would not,
and not because they could not, adhere to
the lines laid down by those very masters
whom they longed to come in contact with
as accepted chelas.” (The Theosophical
Movement—page 126). :
: W. M. W.

NOTES OF AN ORPHEUS
LODGE MEETING

Every attempt to bring Light into
human life evokes an equal response of an
opposite nature. It is the Law. Conse-
quently the Theosophical Society with all
the evil influence of its later days is the
direct result of the latest attempt on the
part of the Elder Brothers to bring light to
the West. This is a responsibility which
may not be evaded. The Society has to
be recaptured and the good name of The-
osophy re-established before the Western
world. In order to achieve this the distinc-
tion between the Theosophical philosophy
and all other teachings has to be made
clear. This means that Aryan standards
have to be redeclared and revitalized.

The Aryan teaching appeals straight to
man’s innate strength, to those elements in
human life which are deathless—uncon-
querable. An infallible sign of the Aryan
appeal is this,—it places the redemptive
power within man; it throws the indivi-
dual back upon himself and teaches utter
self-dependence. “Therefore be ye lights
unto yourselves O Ananda, seeking no
refuge in external things”. This note will
unerringly attract the vital courageous in-
telligent element inside and outside the
Society ; the people who place Truth above
self-interest, and who are prepared to de-
vote their finest energy to the search for it.
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“No one can save another; the utmost
he can do is to liberate himself”. This
statement evoked considerable discussion
in our criticism of last week’s notes. To
the uninstructed this appears both untrue
and very selfish, but the student knows
that to liberate oneself means to destroy
the sense of separative existence, as a dom-
inating factor in one’s life, consequently it
is not only not selfish, but the very essence
of unselfishness. Not until an individual
has broken the power of separative living
as a dominating influence in his conscious-
ness, can he do anything for another. He
has nothing to give to anyone. He needs
help himself.

In ordinary human life where Intelli-
gence is dominated by Matter, all life when
examined closely is self-seeking; in the
last analysis it is a matter of buying and
selling. In order to transcend this realm
every individual has by self-induced, self-

devised effort to destroy the dominance of -

the Karmic nature over his intelligence.
A tremendous effort is required for this.
But once the individual succeeds in freeing
himself, then for the first time he has some-
thing to give; he has free intelligence to
share with his fellowmen; he knows the
game and the rules of the game. The in-
dividual who has got across to the other
side keeps the road opem for others, but
each must cross alone the great gulf which
is forever fixed between ordinary life and
the great life of the spirit. He has made
certain discoveries regarding the nature of
every human soul, and takes his placé as
a member of the Guru—pa1 ampara chain,
those self-liberated human beings who

throughout the ages keep spiritual light’

available at every level of human life.
Without the help provided by these in-
dividuals no human being could ever gain
liberation.

The great “Uplift” movement has a
place i buman life; it is for the well
meaning, kindly disposed but not really
very serious-minded people.
people who are in deadly earnest. The
student of Theosophy dare not trust to the

‘human evils

It 1s not for.

Uplift as a cure for human misery. Life -
as known ordinarily is based in sorrow and
cannot be mended. The only remedy for
is to awaken and call into
activity man’s Spiritual powers. The
student must bend all his energy upon this
task. Impersonality, true selflessness, is
the only thing which ennobles human life
and it is a very very difficult thing to come
by. So long as we think fine things are
common we are deluded by our Karmie
nature. The first thing necessary is to
fully realize how deeply we are embedded
in the mire of self-seeking.—Communi-
cated.

LAST LINES
Emily Bronte

No coward soul is mine,
No trembler in the world’s storm-troubled
sphere:
I see Heaven’s glories shine,
And faith shines equal, arming me from
fear.
O God: within my breast,
Almighty, ever-present -Deity!
Life—that in me has rest,
As T—undying Life—have power in thee!
Vain-are the thousand creeds
That move men’s hearts: unutterably vain;
Worthless as withered weeds,
Or idlest froth amid the boundless main,
To waken doubt in one
Holding so fast by thine infinity;
So surely anchored on -
The steadfast rock of immortality.
With wide-embracing love
Thy spirit animates eternal years,
Pervades and broods above,
Changes, sustains, dissolves, creates and
rears. .
Though earth and man were gone,
And suns and universes ceased to be,
- ‘And Thou were left alone,
Every existence would exist in Thee.
There is not room for Neath,
Nor atom that his might could render void:
Thon—-Thou art, Bemg and Breath,
And what Thou art may neverbe destroyed.

N
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We have just heard with regret of the
death of Octavius White, an old and faith-
ful student who attended our classes in
Toronto for many years. He was an artist
of taste and did some good landscape work
in oils. Advancing years had taken their
toll and he has passed on to the Land of
Beauty. .

-

We have had quite a lot of renewals of
subscriptions and payments of dues since
our friends have found that we were in
earnest about cutting unpaid names off the
mailing lists. Our friends should remem-
ber, always, that it is a case of “Root, hog,
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or die” with us and printers and other
labourers cannot live on air or work on
water.
bm S = I =

Mr. Cornelius de Vos has sent us an
article on the subject—“\Why is Theosophy
a Failure?” We had hoped to print it
this month with some comment, but the
British Association and other matters have
delayed it till next issue. Meanwhile we
do not regard Theosophy as a failure,
rather the people who have not_come in
contact with it.

b= S =3

A valued correspondent, in a position to
know, writes that in the Review of A’s
poems, “Vale”, it was incorrect to suggest
that the tribute paid to two friends in one |
of the poems was intended for Lionel John-
son and William Q. Judge. The two al-
luded to were Edmund King, and
James Morgan Pryse, whose contributions

- are eagerly read in The Canadian The-

osophist. Our correspondent says that
Pryse, Judge, Subba Row, Damodar, Jas-
per Niemand and H.P.B. were the only
members of the T. S. who had their own
sources of esoteric knowledge, as far as he
knows.
: = S = S =

We are receiving a good many letters
with extra postage to pay, and we wonder
why our occult students cannot make them-
selves familiar with the little things of this
plane and act accordingly. We have one
naif request from a postmaster in Brook-
lyn, saying there is aletter there on whick
One Cent is to be paid and if I send this
cent, which would cost three cents in post-
age if T had a United States stamp, I
would get the letter. Why does the post
man not apply to the writer of the letter in
Brooklyn instead of sending up to Canada
for the cent? This appears to illustrate a
peculiar psychology on the part of post-
masters.

Em S = S =

Mr. Sidney A. Cook, president of the

‘American Theosophical Society, Wheaton,
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Ills.,
Miss Clara Codd, for the months of June
and July next for a lecture tour in Canada.
It was with much regret and after due
consideration, that owing to the extreme
heat in these months when practically all
the activities of our Lodges are suspended,
we have been compelled to forego the
pleasure and profit of Miss Codd’s kind
offer. Miss Codd is leaving next summer
for a tour of New Zealand and her friends
here will wish her a most successful trip.
I = =

We thought it would be difficult to excel
the Centenary number of the Adyar The-
osophist, but the September issue just re-
ceived runs it eclose, and in one item is
unrivalled. This is an article by Mr.
" Bertram Keightley, one of the earliest
English members of the T.S., who con-
tributes a lengthy article dealing with his
training under Madame Blavatsky. We
should like to reproduce this article if Mrs.
Besant would permit, for it gives a much
truer and natural account .of the Founder
of the Society than we usually get. Mr.
Keightley suffered the loss of his nephew,
Dr. Archibald Keightley, some months ago.
Mr. Keightley is however, junior in years
to his nephew.

b= .

A most interesting meeting was held in
lien of a Park picnic on Sunday, Septem-
ber 20, the threat of rain making it pru-
dent .to keep indoors, in Hamilton when
the Lodge there having invited friends
from neighbouring Lodges to assemble,
gathered in the Hall, 121 Hughson Street
North. The whole day, apart from meal-
times, was occupied with a kind of sym-
posium, and discussions among groups of
the visitors who had come from Toronto,
St. Catharines, Welland, Fonthill, Niagara
Falls, etc. Some new members attended
for the first time, and it was generally
agreed that in spite of the heavy shower
that descended in the afternoon a better
day had never been spent. It is expected
to renew this experience later on.

very kindly offered the services of
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The September number of The F orum,
Point Loma, contains a full report of the

H. P. B. Centennial Conference held on - -

June 24 at 62 Baker Street, London, Eng- °
land. It is the nearest thmg to an Ecumen—
ical Council the T.S. has held so far. It
is a pity the Adyar Society did not take the
lead in this matter.
adian Theosophist are aware that we have
advocated a measure of this kind for twelve
years past. It was the message of the
Boston Convention proclamation. It is
the spirit of Theosophy and Brotherhood
to hold such meetings. The proceedings
are giverr in; full, and much of it is highly
interesting, but the finest thing about it
is the sense of cooperation and fraternity
that was let loose by such a gathering. Now
when and where is the next one to be?
Copies of this number of The Forum may
be had for Ten Cents from The Theosophi-
cal Society, Point Loma, California.

A MYSTERY CLEARED UP

In 1863 was published in two modest
volumes a unique work by Prof. Wm.
Denton, a geologist, in which he described’
and illustrated the results of several years’
research into the origin and evolution of
natural forms. This work had been carried
on by himself, his wife and sister, with
the special aid of their unusually devel-
oped faculty of Psychometry.

In 1873, additional results were com-
piled and “The Soul of Things” was re-
published in three volumes. In the last
chapter, the author outlined work he hoped
to do and referred to .the evidences of a
similar faculty being shown by his young-
est son.

Nothing has ever appeared since from
this source, in book form, and much regret
has been expressed because of this and
surprise at the unexpected silence of a very
competent investigator.

Our readers will be interested to learn
that this stopping of Prof. Denton’s efforts
was not due to any failure on his part. We

Readers of The Can-
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recently learned that his daughter is still
living and a letter from her conveys the
news of the disaster which overtook him
" and' his family.

“My father’s sister died soon after the
book was published. Then, in 1881, he
went on a lecture tour to Australia and, in
1883, with my: two elder brothers, joined

- an exploring party expecting to cross New

Guinea. Being a geologist, he was anxious
to study the structure of the island and
felt this was a rare opportunity. But the
- whole party was stricken with jungle fever
and died in New Guinea. My brother,
Sherman, never carried on investigations
along psychometric lines after he grew old
enough to be interested in other thlnvs

N. W. J. H.

MR. L. W. ROGERS

Arrangements have been completed for
a visit from Mr. Rogers during the last
week in  October. Mr., Rogers is well
known to the majority of the members and
a number of them date their first contact
with Theosophy from his previous visits
to Toronto. On his tour in 1917 or 1918,
his final lecture was delivered in Massey
Hall and brought out an audience of about
1300.

The titles of Mr. Rogers’ lectures are
as follows:

QOct. 25th—Reincarnation.
Oct. 26th—The Laws of Destiny.
Oct. 27th—Delusions About Death.

Oct. 28th—Man, a God in the Making.
Oct. 29th—The Supermen.
Oct. 30th—Our Latent Powers.

The Sunday Lecture will be held at 7.15
p.m. and the week night lectures at 8 p.m.
A Tea will be arranged by the Women’s
Committee to enable the members and

friends to become personally acquainted .

with Mr. Rogers.

Mr. Rogers has recently resigned the
office of President of the American Theo-
sophical Society in order to give all his
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time to field work. It is a compliment to
Canada that he has broken into his home
programme to give this week to Toronto,
and we feel sure his campaign will have
excellent results.

BRITISH ASSOCIATION
g GENERAL SMUT’S ADDRESS

‘will feelin reading General Smuts’ address
as President of the British Association for
the Advancement of Science will rest on
the omission to take up the basic fact of
consciousness in his consideration of the
Universe. He has travelled beyond the
point at which the materialists of the nine-
teenth century stuck fast, and has aban-
doned matter, but he finds along with con-
temporary science, that it is very difficult -
to abandon at the same time the jargon and
verbal equipment of matter. When the
new names are examined they give little
more satisfaction to the human bemg than
the old formulae of matter ever afforded.
To say that Science is the clearest revel-
ation of God to our age will certainly not
please the Churches, and it is doubtful if
Science itself will be grateful for the in-
tended compliment.  General Smuts is
averse from losing touch wtih the old, and
when he says that “the ancient spiritual
goods and heirlooms of our race need not
be ruthlessly scrapped. The great values
and: ideals retain their unfading glory and
derive new interest and force from a cosmic
setting,” he is talking what will be poetry
to one sort of mind, and blasphemy to an-
other sort.

He forgets as so many do that the
“ancient spiritual goods and heirlooms”
were constructed npon as material a basis
as the human mind ever reached. This in-
veterate tendency of the human mind to-
wards material conceptions of life and
being has not been overcome in the latest
speculation of science. He shows this to

be the case. '
“The laws of motion, of conservation,
and of e]ectro-maonetism were formulated ;

*SQQ =2

et

“f
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and on their basis a closed mechanistic
order of nature was constructed forming
a rigid deterministic scheme.” What have
we got instead. He praises Minkowski for
having in 1908 made “the amazing discov-
ery that time and space were not separate
things, but cooperative elements in the
deeper synthesis of space time.” But why
does he not praise another Russian for hav-
ing announced twenty years earlier that
Space, and Time or Duration, and Mction
were but three aspects of the One Unity,?
"Or was he not aware of this conception ?

Instead he gives us Max Planck’s Quan-
tum theory, which we venture to think will
pass away like many other theories when
it has been thoroughly analyzed and con-
fronted with all the phenomena. Accord-
ing to it, energy is granular, consisting of
discrete grains or quanta. The world in
spacetime is a continuum, the quanta action
is a negation of econtinuity. This is
nothing more than Lodge’s solid’ ether in
which density bubblelike vacancies con-
-gtitute what we call matter.

The predominantly materialistic view of
the world he believes has been overcome by
the spacetime relativity view, reducing the
old conception of matter “from a self-
subsistent entity to a configuration of
spacetime.”  Whether we shall get any
more satisfaction by regarding ourselves
as “configurations of spacetime” instead
of “fortuitous concurrences of atoms” we
must ponder each for himself.

General Smuts argues his point thus:
“If matter is essentially immaterial struc-
ture or organization, it cannot fundamen-
tally be so different from organism or life,
which is best emvisaged as a principle or
organization; nor from mind, which is an
‘active organizer. Matter, life and mind
thus translate roughly into organization,
organism, organizer. Materialism has thus
gone by the board and the unintelligible
trinity of common sense—matter, life,
mind—has been transformed and put on
the way to a néw monism”

He does