THE CANADIAN

THEOSOPHIST

The Theosophical Society is not responsible for any statement in this Magazine, unless made in an official document

VOL. XIX., No. 8

HAMILTON, OCTOBER 15th, 1938

Price 10 Cents.

PEACE—FOR HOW LONG?

Long ago one of the prophets reminded
us of the folly of crying “Peace, peace.”’
where there was no peace. Most of us keep
forgetting that this present state of exist-
ence is Hell in every theological sense of
the term. This does not mean that we can-
not establish a heaven svot even in the
territory of the Adversary. That, T take it,
-is one of our main duties. But Apollyon
rules over the vast domain and would wipe
out the heaven spots were he able. These
heaven spots are not places of lotus ease
or indolence. They are points of resolu-
tion from which fear has been banished,
where freedom to live and act and think as
one deems right is assured.. Fear is the
terrible weapon the Adversary uses
throuchout his domain. Very few people
are able to emancipate themselves from its
thralldom. It operates through many
channels. Some fear to die. Some have
fear of starving to death. Some fear of
becoming “poor.” Some fear solitude.
Others fear crowds. Many fear thunder
and loud noises. Others fear wind, still
others silence and a desert land. A little
thought will convince anyone that the
world is dominated by fear. If this test is
applied to the recent operations in Europe
it will be plain to the thinker that the
much heralded peace has been nothing else
than the submission to fear. Germany and
Ttaly were willing to fight France and
England, but when Russia signified her
alliance with Czechoslovakia the two

doughty dictators agreed to negotiate at
once, but took care that Russia was left out
of the conference. This pleased the Britich
Government, which fears Russia. There is
only one force which nobody fears who
understands it. That 1is the force of
Brotherhood. If we had the common
sense to adopt Brotherhood we could divest
ourselves of all these war burdens which
we continue to heap up. In spite of cordial
assurances and thanksgivings long and.
loud, the British Government does not
recognize Brotherhood as any part of the
dictators’ policies. - Consequently the ex-
penditure of the seven and a half billions
for armaments must go on, so that, should
the latent doubt in the good faith of the
dictators ever come to be realized, there
will be a satisfactory preparation made for
this contingency. The icy hand of fear is
laid upon the nations of Europe and chills
their hearts so that they cannot breathe
with freedom mnor think the mnatural

- thoughts of a sane humanity. The few who

do not shrink from any fate, but who have
devoted their courage to their own selfish
aggrandizement, their own personal infla-
tion, will in due time face the universal
destiny. ¢ He hath put down the mighty
from their seat; he hath exalted the
humble and meek.” That is the Law of
Cycles. All will have their turn to rule.
Blessed are they who rule without fear,
and feed their multitudes with the bread:
of peace.
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DYNAMIC THEOSOPHY

BY CrciL WILLIAMS

The phrase “dynamic Theosophy” 1is
suggested by the Initiate Paul. In his
first letter to the Society of the God in

Corinth he uses two expressions which may.

be transliterated “Theo-sophy’’ and “Theo-
dynamics.” These are two aspects of the
same thing; each suggests the other. Our
Theosophy should always be thought of as
dvnamiec. Wisdom accomplishes little
without drive.

In this paper I purpose glancing at the
increasing need for a more dyriamic The-
osophy and at the ways in which we may
mend our methods.

The world has changed swiftlv since I
spoke at Rochester on “The Future of the
Theosophical Movement.” It has changed
for the worse. Liberty is being forced
against the wall. The time may come
when we will have to choose between the
denial of Theosophy and death or impris-
onment. In some countries Theosophists
have already had to make that choice.

I say the time may come: I do not say
it will. But whether. it comes depends
-upon ourselves, upon what we determine
here today, and what we do in the immedi-
ate future.

There are trends in India which may
result in the destruction of the maenificent
library in Adyar; there are forces gather-

ing on the Pacific which may lead to the

battering of Point Loma by bombs. On
the other hand. our centres of Theosophy
may flourish and become Meccas of the
world’s rulers of thought and action. The
issue is on the knees of the gods—and we
are the “gods.” ‘

From the glimpse I have of cyclic law
and from my reading of the trend of world
affairs—which has seldom been at fault—
I say that while the situation is urgent it
is not desperate. My intuition—or my
guess, if you like that better—is that we
have a generation in which to save the
world from utter catastrophe. But as
events move swiftly, we must move swiftly,
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too. We must be wise, resolute, energetie
and daring. ‘

As T remarked, at an earlier convention,
it is no accident that the Theosophical
Movement was launched on this continent,
nor that the Fraternization Movement was
inaugurated here. North America may
prove to be, in the near future, the last
stronghold of freedom on this globe, though
to retain that freedom here may necessitate
a desperate struggle.

North America must give leadership to
the world. We must demonstrate that the
pursuit of happiness—in its nobler sense—
may be more successfully achieved under
freedom than under tyranny. Then the
Americanization of the world, which has
ebbed in recent years, will flow in full tide
again.

But to Americanize the world we must
Theosophize America. That is our im-
mediate task. How may it be accomp-
lished ? '

T have pondered long upon this problem
and the immediate and imperative things
to do as I see them are seven: (1) We must
strengthen fraternization among the Theo-
sophical groups; (2) we must take a more
kinetic view of karma; (3) we must estab-
lish a new base for education; (4) we must
reach the masses, young and old; (5) we
must attract the attention of influential
men; (6) we must adopt a more scientific
attitude toward Theosophy; and (7) we
must find #he formul=e for the solution of
our social and economic problems.

This is a tall order—but not too tall for
Theosophy. There is a solution of each of
our problems and it is contained in The- -
osophy. If you say, “We have tried all
these things and failed,” I answer, “We,
have not been wise enough or sincere and
energetic enough. Our efforts have not
been sufficiently dynamically Theosophi-
cal. Let us look into the problem again!”

The fact that these things can be done is
proven by the fact that they have been done

in a.limited way. If we can do these

things in a limited way, I say we can do
them in a more extended and effective way
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—if we apply ourselves to the tasks.

. A certain amount of Fraternization has
been achieved. This convention is one of
the proofs of it. But we must press for-
ward with Fraternization until members
of the various groups have to choose be-
tween being true Theosophists or sectaries.
Now, your Theosophical sectaries will not
then cease to exist, but the true Theoso-
phists will have this reply to make to the
criticism that because those who proclaim
brotherhood deny it in practice, brother-
hood: is therefore a mocking dream: “It
1s true that there are those calling them-
selves Theosophists who do not live up to
their convictions, but perfection is not to
be expected. No machine works without
some loss in efficiency. The important
thing about a new invention is not that it
is 100 per cent. efficient, but that it works.
And Theosophy works.” A new effort
should be made at this time to speed up
Fraternization.

Now, we shall not have true Fraterniza-
tion until Theosophists generally adopt a
scientific attitude. That is to say, instead
of the attitude that it does not matter what
anyone says so long as it 1s designated
Theosophical or the individual who says it
is a member of a Theosophiecal society, we
should take the attitude that nothine that

is said by anyone, no matter what his posi- -

tion may be. should be accepted without
serutiny. What is said should be examined
to ascertain if it squares with the facts and
if it does not it should be rejected. Theo-
sophical writers and speakers should ex-
pect to have their statements questioned.
They should, indeed. ask for it. They
should say, “I put forward this idea as
truth. Please examine it and see if you
can find any flaw I have overlogked.”
This attitude is not usually reached with-
out training, and this training should be
obligatory for students.

I was brought up Theosophically in
‘what I have called the “pollyanna predes-
tination school of karma.” . But life and
Blavatsky tanght me it was wrong. This
teaching of karma says, “In God’s school
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there are mno failures.” That is not so.
Man has free-will, and may, if he choose,
take the path to failure and long @ons of
misery. But how many will fail in this
school or manvantara depends in part upon
themselves and in part upon their associ-
ates. Everything is interdependent and
nothing we do but what has an effect upon
others. As our success or failure depends
upon: ourselves, and the joy or misery of
those we love depends, in part, upon our-
selves, also, we must bestir ourselves.

Doing nothing will not help us, for doing
nothing is a positive evil, and will bring
upon us the appropriate punishment. Man
is his own saviour but his salvation is corp-
orate as well as individual. We cannot
save ourselves unless we save others, for we
are all in the same boat. This truth should
stimulate us to purposeful thought and
activity.

The masses, generally are untouched by
Theosophy but once we recognize our re-
sponsibilities as individuals and: groups we
will seek new ways of reaching them.

In my opinion, we cannot take such
Eastern teachings as Yoga and apply them
to Western education. Yet Eastern educa-
tion has much to offer us in America. We
must blend the two—not mix them—and
make the blend the basis of our educational
system.

‘We should attract the attention of in-
fluential men because the masses will tend
to follow their example. Ways of attract-
ing their attention should be devised.

‘While the Theosophical Movement, if it
is to survive, must eschew politics, yet The-
osophical ethics and principles should be
applied to social and economic problems.

We have to find an idea which will be a
good and sufficient answer to the dictator-
ships of communism and fasecism. De-
mocracy, as now understood, will not do.
Perhaps something akin to leadership is
the answer.

Time does not permit me to enlarge
upon the ideas I have here presented: the
increasingly urgent need .for more dynamiec
action, and the futherance of Theosophy
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through ideas of unity, kinetic karma, edu-
- eation, propaganda, secience and social ad-
vancement, and I leave them with you for
reflection.

In my own fumbling way I have tried
to work out some of these problems and I
have them all in mind. In some instances
I have utterly failed, in others, T have been
astonishingly successful. But I have, I
hope, learned from success and failure,
- and I stand here today convinced that The-
osophy may be “sold”—if T may use the
word—to America in a big way, that, wise-
ly guided and dynamically impelled, it can
become the most powerful and compelling
force in the world, that it alone can save
civilization from wreck and create upon
earth a new golden age.

But these things may only be achieved
through the efforts of an increasing band
of true, devoted and united Theosophists.

THEOSOPHY FOR ‘
YOUNG PEOPLE

BY ATLEEN B, SHURLOCK

A Paper presented to the Boston
Convention

‘What a magnificent and wonderful
world this would be if all children could be
trained in a Theosophical School with
Theosophical instructors! Teach today’s
children rightly and we need not fear for
the future. But first we must have har-
mony within: oneself, harmony and love in
the home and harmony abroad.

It is often much easier for young p‘eo*ple
to study Theosophy and: apply it than it is
for adults. Adults, throughout the years,
have acquired an aggregation of bad habits
which they find very difficult to replace
with. good: ones.  Then, when old age
comes, they are too tired to do anything
about them.

Life doesn’t seem complex to the youth.
They carry with them a feeling of eager-
ness to learn, and are full of excitement
over the wonders of the world. They are
not handicapped with any pre-conceived
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ideas, and are mormal beings full of the
joys of life. Children are simple and love-
ly little beings. They have all the natural
and beautiful attributes -adults had and
lost.

Give the child that training which will -
best suit him to choose the path he wants .
to follow in life. He himself makes the
choice when he i1s old enough. If guided
from childhood properly, there need be no
fear or anxlety on the part of the teacher
or parent later. He can rely and take care
of himself when he gets older.

No child need lack the loving care and
ouidance that is his right. Each is deserv-
ing of the best that can be given him.
There should be no so-called “problem
children”” in classrooms, if taught and
guided properly at home and at school. If
teachers and parents realized the divinity
within themselves they could: develop and
bring out those same individual character-
istics in their own children and pupils.
‘What a happy outlook on: life for the young
people of the futme Nothing forced upon
them.

With this natural and unforced educa-
tional system in effect the pupil would
progress through his primary and adoles-
cent years with marvellous results. Thus
he 1is preparing himself for manhood, to

assume important duties in life; and later,

having thus been trained, he himself may
choose to instruct his younger brothers of
humanity.

No child is too young to be taught good
habits. Even the infant will watch his
mother’s face and study it carefully to see
if she will approve and give in to his
desire to be “held” when he really should
be napping in his crib. Babies soon learn
clever techmique in their small way, only
to be s‘poiledv. A slight shake of mother’s
head, meaning “no” will establish a good
habit of not too much attention for “Young
Hopeful”.

Children can soon be taught. the duality
of nature—the higher or divine and the
lower selfish aspects within themselves.
They can be taught also that only one
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nature, the higher, should reside within
our hearts all the time..

How can we prepare ourselves to in-
struct the young people? First, educate
vourself.” Study and apply.

The simpler the educational methods
used, the more natural and effective they
will be. A kindlier and more human atti-
tude on the part of the teacher and parent
would save great difficulties in child man-
agement. Our aim should be to have our
children develop clear minds, well estab-
lished habits of good health, and keen de-
sire to learn.

There is much joy in working with
young people. They have so much natural
loveliness, spontaneity and friendship for
all that you can’t help but make their
pleasure yours. You, in turn, share your
love and helpfulness with them.

You really get back to nature in child
edueation, for you are once again observing
the birds, trees, bees, stars and the sun.
These studies return us to the simpler and
more beautiful life most people are striv-
ing to attain, and yet mever succeed.

A successful teacher is one who 1is
patient, kindly, forgiving, sympathetic,
loving. is interested in the child’s indivi-
dual problems, and never violates a child’s
confidence. Her pupils are uppermost in
her mind. . She exercises self-control, is
quiet in her attitude, and is forever pro-
gressive. .

Child education need not be complicated.
The smaller the study classes, the more
successful they will be, as each pupil will
receive more individual attention. Re-
member also that each child is a little world
unto himself. He has come to us all for
help and he has the right to expeet it. As
we have been helped, so should we help in
return.

How much hope can we have for the
future generations if we do mnot prepare
ourselves now to teach Theosophy to young
people. 'We must have knowledge and un-
derstanding of nature’s laws. How much
there is in life to learn and how little do
we really understand at any one time! Tt
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is because we see ourselves ahead of us
always—our vision is dwarfed or fore-
shortened by our lower selves.

It is our aim as Theosophical teachers
to try to build up a nation of righteous
thinking men and women.

CYCLES
A Paper Read at the Boston Convention

The doctrine of cycles is one of the
fundamental teachings of the Ancient Wis-
dom, that is, the ‘absolute universality of
the law of periodicity. of flux and reflux,
of ebb and flow, which physical science has
observed and recorded in all departments
of Nature’. According to the Secret Doc-
trine: “The Eternity of the Universe n
toto as a boundless plane; periodically the
playground of nmumberless Universes in-
cessantly manifesting and disappearing,
called the Manifesting Stars and Sparks
of Eternity”. (Secret Doctrine 1., 45.)

If we pause and think for a few
moments we will realize that everything
in. Nature has a cyclic rotation. We see
the days and nights appearing and dis-
appearing in orderly fashion; we see the
regular return of the seasons at their ap-
pointed: times; we see the ebb and flow of
the ocean tides. - The garden lover watches
the trees that were apparently dead during
the winter bring forth green shoots in the
springtime, and a few weeks later those
trees look the same as they did the previous
vear. DBut are they just the same? To the
casual observer Nature has merely repeat-
ed herself, but the garden lover will point
out to you with pride the extent that the
trees have grown since last year.

A given point in a wheel, after making
a complete revolution of descent and
ascent, goes on: again from its starting
point. but the next ravolution takes it a
little further along the road. So with
Nature—it is ever cyeling back and forth,
seemingly returning upon itself, and might
be said to be going in a spiral rather than
in a cirele.

The word ‘cycle’ is derived from the
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Greek word ‘kyklos’, the corresponding
word in Sanskrit being ‘kalpa’, which has
a much deeper meaning than our English
_equivalent ‘cycle’, because @ kalpa implies
only one cycle of an immeuse size, and the
-smaller cycles within are designated by
other mames, such as ‘yugas’, ‘manvan-
taras’, ‘rounds’, ete.

Strange as it may seem, the theory of
eycles was brought to the forefront by the
seientists rather than by occultism. Some
of the more far-reaching physicians, ma-
thematicians = and psychologists, have
drawn the attention of the world to the fact
of periodicity in Nature. The Ancients
said' that this law of cyeles prevailed in
every kingdom of Nature—in the animal,
mineral and human world; in history, in
the sky and on the earth. The Hindcos
say that it prevails with us, below us and
above us.

What causes cycles? The Ancient Wis-
dom tells us that at the end of the Mabha,
or Great, Pralaya, the Cosmos re-emerges,
and another Maha Xalpa begins, and

- within this great eyele all minor omes run
their course. During this great period of
time, a period so vast that the human mind
cannot grasp it, there are cyeles of mani-
festation and cyecles of rest, which we
know as the Days and Nights of Brahma.
Brahman, the Noumenon. never rests, as It
never changes, but always 1s.

The question is, do these mysterious
divisions of time, these kalpas, yugas, man-
vantaras, have any bearing or connection
with human life? Most decidedly they do.
The Ancients gave us a truism “As above,
50 below”, so by the law of analogy every-
thing that pertains to Brahma, pertains
also to man and vice versa. Even as man
is born, has a period of yvouth, manhood,

old age and then dies, so also has this Great

Being, and at the close of each period in
the life of Brahma cataclysms take place
all over the earth. We all form part of the
* body of Brahma, and therefore must neces-
‘sarily . respond to the impulses sent forth.

That there have been vast disturbances
in: the strata of the world is admitted by
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Science, but : the difference between
present-day scientists and the astronomers
of olden times is that the latter could pre-
dict these great changes well in advance.
Just as a watchmaker can tell the hour by
the observed progress of the hands of a
watch, so the Sages of old could read the
time by the great: clock of the Universe, the
Zodiac. The great Sidereal Year—that is
the period of time that it takes the Sun to
2o through the twelve signs—is approxim-
ately 25,868 years. Imside this Sidereal
cycle we have many minor ones, such as
the evcle of the planets around the sun, and
also the Junar ones. The sun is the centre
of our solar system, and our earth revolves
around it once every year, but the sun
its turn is revolving around another
centre, and: pulling the earth with it, so in-
stead of moving in a circle we find the
earth is really following the example of the
wheel, and going in the form of a spiral.
At the ecompletion of the sidereal year the
earth has been brought into cosmic spaces
that are different, and any change in cos-
mic matter must affect the globe and all
its inhabitants.

Tt was by a thorough understanding of
the movements of the sun, moon and
planets with their mnever erring time
measures that the anecient astronomers
were able to calculate correctly not omly
their duration but to prophesy the influ-
ence they would have on the course and
development of the human race.  These
astronomers, or seers, occupied in ancient
Eevpt and Greece the same position now
held: by our historians and meteorolegists.
There was nothing more extraordinary in
them being able to predict the fall of an
empire or a great change in the earth’s
surface than there is in our present-day
meteorologists predicting a thunder storm
or tidal wave—both worked from mathe-
matical caleulation. Looking back we can
trace the historical cveles in: which great
nations and empires after reaching the
pinnacle of their greatness, descend again
in accordance with the same law by which
they ascended. but after a while they must
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return apparently the same, but in reality
slightly improved.

There is a work among the secret books,
called: the “Mirror of Futurity”’ wherein
is recorded all the kalpas and cyecles within
the infinite bosom of Time. This work,
we are told, is attributed' to that mysteri-
ous personage known as Pesh-Hun-Narada.
There is also said to be another work which
is attributed to an Atlantean astronomer—
Asuramaya—, and it is from these two
records that we geti the data relating to our
cycles, and also the possibility of calculat-
ing the dates of future ones. The Atlan-
tean zodiacal records, it is said, were com-
piled under the guidance of those Adepts
who firsht taught astronomy to mankind,
and it is upon these records that the Brah-
man Initiates make their computations.

Most people of the present day regard
the astronomical cycles as just simple
measures of time which do not affect them
at all, but with the so-called Pagans, as
Coleridge says ‘Time, cyclical Time, was
an abstraction of the Deity’, and meant
something more than a space of time of a
certain. duration, and affected man ment-
ally and: spiritually, as well as physically.
We see the remnants of this in our present-
day Astrology.

The builders of the Great Pyramids
must have had a vast astronomical know-
ledge, for it is on this knowledge that the
meastirements of the Pyramids are built.
and also on this same knowledge that the
programme of the Mysteries of Initiation
were based. Tn the Secret Doctrine we are
told ‘that the eycle of Initiation was a re-
production’ in miniature of  that great
series of cosmic changes to which astron-
omers have given the name of Tropical, or
Sidereal, Year. Just as, at the close of
this eyele, the heavenly bodies return to
the same relative positions that they
occupied at its outset, so at the close of
this cycle of Initiation the Inner Man has
regained the pristine state of divine purity
and knowledge from which he set out on
his cyele of terrestrial incarnmation.
(Secret Doctrine 1., 834.) MMoses, an In-
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itiate of the Egyptian Mysteries, based the
form and measurements of the alleged
Tabernacle in the Wilderness from the
same abstract formule derived from the
Sidereal ecyele, and coming ecloser to our
own day, we find the measurements of the
mythical Solomon’s Temple—upon which
is founded: the Masonic initiation ritual—
coineides with both the Tabernacle of
Moses and the Great Pyramids, and it is
because they have all been derived from
the same source. ]

The real extent to which our own indi-
vidnal lives are affected by the law of
cycles can be better grasped when we
realize that cycles are imextricably inter-
woven, with the law of Karma, or Cause
and Effect. We are told that Karma oper-
ates on all things and beings, from the
minutest conceivable atom up to Brahma.
Knowing that Karma is merely the natural
working out of causes that have been set in
motion at some previous time, then we
must admit the fact that cyeles are merely
the manifestation of Karma. As there are
different kinds of karma, so it must follow
that there are corresponding kinds of
cycles. For instance, there are spiritual,-
psyehic and moral cyeles. out of which
erow national, racial and individual cyeles.
The average man Is necessarily most inter-
ested in the individual cyele of reincarna-
tion, but it is from this individual eycle
that we get the historical one. How? Be
caus the evele of inearnation is calculated
approximately as 1500 years, so, as the egos
of some particular nation or race return to
earth after their period in Devachan, they
bring back with them the characteristies,
and of course the Karma—good, bad or
indifferent—of a previous civilization. As
a result every race has its various Ages,
and H. P. Blavatsky tells us that every .
nation and: tribe of the Western Arvan
race has experienced its Golden Age of
comparative irresponsibility. or age of
purity. and that several of them have
reached their Iron Age. the Kali Yug—a
period we are told of 432,000 years—an
age black with horrors.
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We must not forget, however, that just
as day is inevitably followed' by night, and
life is followed by death. so also are the
cycles of matter followed by those of
Spirituality., There is the hundred-year
cycle when an effort is made by the Great
Qnes to awaken humanity to a sense of its
inherent divinity, and there is also the six-
hundred-year period when a greater effort
is made which is usually marked by the
appearance on earth of a great Teacher,
‘such as Gautama or Jesus. These, how-
ever, are only the small cyeles of Spir-
“ituality inside the much larger one.

The fourth Root Race, or Atlantean,
was at the very bottom of materiality in its
physical development, but the Fifth (our
Aryan), is on the upgrade due to a more
fully developed Mind. Again the Sixth
and Seventh Root Races will be more spir-
itual because they will be less enmeshed in
Matter, and so will be co-workers with
Nature. As we are told in the Secret Doc-
trine: “On the law of parallel history and
races. the majority of future mankind will
be composed of glorious Adepts. Human-
ity is the child of Cyelic Destiny, and not
one of its Units can escape its unconscious
mission, or get rid of the burden of its co-
operative work with Nature. Thus will
mankind, race after race, perform its ap-
pointed cycle of pilgrimage’. (Secret
Doctrine 11., 466.) .

“The Present is the child of the TPast;
the Future, the begotten of the Present.
And vet, O present moment, knowest thou
not that thou hast no parent, nor canst thou
have a child; that thou are ever begetting
but thyself? Before thou hast begun to
cay ‘T am the progeny of the departed
moment, the child of the past’, thou hast
become that past itself. Before thou
utterest the last syllable, behold! thou art
no more the Present, but verily that
Future. Thus, are the Past, the Present,
and the Future, the Everliving Trinity in
One—the Maha-maya of the Absolute
(IS’.,’

Kathleen Marks,

THE CANADIAN THEOSOPHIST

REVIEWS
YOGA OF THE BHAGAVAT GITA

Once more we have a very great book as
the result of study of the best known serip-
ture of India, the Bhagavat Gita. This
new book is by Sri Krishna Prem, the
adopted Hindu name of a young English-
man who has sought and found the Ancient
Way. The Yoga of the Bhagavat Gita as
a title may turn some English-speaking
readers aside from it, but if we could per-
suade all thoughtful English readers to
study this book 1t would surely advance
the cause of humanity in the best and
highest way in which development can be
promoted. Especially would we commend
it to spirituallyminded clergymen and
ministers who are more interested in the
heart of religion than in its creeds and
ritual ; undoubtedly thev would gain in

-understanding of Jesus and the New Test-

ament by their knowledge of what is
written here. Devotion is not confined to
one religion and the reality of devotion can
be better understood when it is seen in the
practice of the faith of another. Can we
translate into the terms of Christianity the
teachings of this Scng of the Lord of an
earlier cvele? The message and the Love
are the same, and the disciples of the one
are free of the Temples of both. There is
but one sky over all. and the One Light
shines in the hearts of all nations.
Perhaps the comments on chapter xiii.
may be of service fo those educated in
western theoloey, who are lacking in the
psyichology which the East has developed
as a necessary introduction to all true re-
lizion, but which the West knows nothing
of since its recent psychology, so-called,
omits the fact of the Soul. This chapter
deals with “the field and: the knower of the
field.” Tt is noted that the last six chapters
contain teaching of a philosophic nature,
outlined previously, but not set forth in
full as likely to interrupt the exposition of
the earlier chapters. “Moreover, too much
emphasis on systematic explapation during
the earlier stages of the Path is apt to
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develop intellectual grasp at the cost of
intuitive perception.” Those who have
been engaged in Theosophical propaganda
during the last fifty years can appreciate
this point and the weakness of Theosophi-
cal teaching In this respect. There has
been no middle path between dry dialectic
and psychic folly, with the result that the
ranks of the largest Society are filled with
idolaters and visionaries. So our author
dwells on the subject of consciousness as
. few have done in so enlightening and
simple a manner. ‘“The light of conscious-
ness,” he says, “though associated with an
individual point of view, is something
which can only be deseribed as all-pervad-
ing, something which, however different
may be the Fields which are illumined, is
the same In an ant as in a man, the same
even, though science may not vet be ready
to admit it, in a pleee of rock as in a living
being.”

This being understood: it is not so diffi-
cult to understand that these various ex-
periences of comnsciousness may be blended
together. “The beginning lies here in the
midst of our sense-experience, for it must
be emphasized that the Gita’s teaching is
not eoncerned with wondrous far-off things
but with what lies right here to hand,
would we but open our eyes and' see. Again
it must be said: ‘What is There is here;
what is not here is nowhere.” So clearly
shines this truth that he who has seen it
once cannot understand why he was blind
so long. He has lit his lamp and truly the
effect is like a sudden shining of a light in
a dark place. ‘Within you is the Light of
the world’: so all the ancient Seers have
always said and now their words blaze with
a vivid licht in which all false belief and
superstitions die like candles in the sun.
‘Knowledge as to the Field and the
Knower of the Field, that in my opinion
is Wisdom’.”

Another point in this valuable chapter

should be known to all unchurched seekers

after truth. “One of the greatest difficul-
ties to understand such books as.the Gita
lies inv the fact that we have got used to
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- reading them in a special ‘holy’ mood in

which, even if we ‘believe’ the facts.de-
seribed, we surround them with a super-
natural aura, thus placing them out of re-
lation with the actual world of life. But
this is fatal; we must learn to see that
what 1s being deseribed is what is here
around us and can be seen just now though
long ages may elapse before we plumb the
shoreless Sea of Light.”

The temptation to quote is so great that
we couldi easily trespass on the copyright.
Every page, every paragraph is fruitful.
The hints that are scattered throughout
will assist the most primitive thinker to
take courage and realize that it is not in-
tellectual skill or learning that is required.
The true Teacher forces “the disciple to
transcend the ordinary levels of thinking
by having recourse to the higher intuitive
knowledge of the buddhi and thus bringing
to birth in his soul! a new and symnthetic
knowledge which chall be built into his
very being.” It is idle for the skeptic to
deny that such knowledge exists. Let him -
follow the path indicated and then deny if
he would. He is not forced at any step to
do other than choose for himself. Free-
dom is essential. “The true ‘vairagi” is
not a dull, dried-up, ‘holy’ person: of the
type that has made the very name of re-
ligion a thing of nausea to so many of us,
but a tireless fountain of joyful inspired
life based on the eternal ananda of the
Brahman which overflows into creation out
of ite own inherent fullness.” In other

-words Life is not something foreign: to us,

but is ourselves, in its highest aspects if we
will. or on lower levels if we cling to them.

We cannot praise this book too highly,
whether for private reading or for class
work. We hear that Toronto has already
started a class for the purpose of studying
its pages. No theological course will ever
teach a man so much about divine things
as familiarity with this volume will give
him. Why do our churches not preach
these truths rather than the dry bones of
the theology of the dark ages? It 1s a
gospel of freedom and truth, and the world
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never was in greater need for such teach-
ing, We must realize that this magazine
is shut out from all dictator nations, and
that its area is being mnarrowed as the
Nazis spread themselves over Europe. We
have been shut out of Germany, and then
out of Austria. Soon we shall be closed
from Czechoslovakia, Russia, Italy, prob-
ably Spain, and other areas where
humanity is struggling with the pent-up
Karma of the ages. Who shall free us
from the wrath to come?% Ourselves! Our
own best Selves, inspired with such
strength and such wisdom as books like
these convey.

The Yoga of the Bhagavat Gita is pub-
lished by John M. Watkins, 21 Cecil
Court, Charing Cross Road, Londom, W.C.
2, England, and the price is Eight Shil-
lings and Sixpence, approximately $2.50.

LOVE CAN OPEN PRISON BARS

Here we have a volume which, whether
* fact or fiction, is perhaps the finest ex-
position of the Yoga of Liove that has been
‘written in the West. It is by Starr Daily,
which sounds like a pen name, and the in-
cidents are so amazing, and vet so convine-
ing and so appealing that one may be par-
doned for wondering whether one is in the
realm of reality or that more actual realm
of the imagination. It is difficult to
imagine a prison with such an inmate as
Dad Trueblood. But here he is and his
philosophy iy as genuine and as practical

as any 1in the world. The hero is a erim--

inal and it would not be true to say that
he is reformed, for that would give a wrong
impression of the experience he went
through, but he was changed, as Paul says
we shall all be changed, “in the twinkling
of an eve,” or rather in the opening of an
eye. The activity of the third eye is de-
seribed in a passage which should attract
every. reader in: America interested in
‘occultism—real occultism, not the mefari-
~ ous systems. going by this reputation all
over the continent. It must not be over-
looked that the process was preceded by a
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long period of service of humanity, the
lowest types of humanity, self-identifying
service, loving sacrifice. self-abandonment,
which perhaps was less difficult i a
prison than: it could have been in the ordin-
ary life of domestic conditions. But there
was even more than this, for this man
passed through as real a crucifixion as any
man could endure. Then came the Master,
Jesus, Krishna, Buddha, call him what
vou may. the revelation following the
Valley of the Shadow. There are 150
pages of descriptions of the treatment
meted out to ecriminals, violent men,
psychopaths, neurotics, all kinds of dis-
eased mentalities, which are described not
as horrible examples but as men like our-
selves, for the prison walls make no differ-
ence between those who are found out and
those who are not. The mind ofl the law--
breaker is the same inside or outside the
prison-gate, and the treatment mentally
for one is the same as for the other. Per-
haps the prisoner iy more willing to reform
than the man who has not been arrested.

One of the most striking of the cases
dezeribed is that of Old Jasper, and it
encourages those who find repentance a
useless formula to propose to many to
know that the orthodox methods are not. the
only ways to the higher life. This prison
occultist became a healer of bodies as well
ag of minds and souls, and ke appears to
have gained the confidence of the prison
authorities, which is not the least miracle
in his record. We commend thig book to
every student of Theosophy, for it illus-
trates the eternal principle of Brotherhood
and the power that lies behind it, the
power of Love. It matters not what names
be used in deseribing the processes by
which the mind and soul are born anew.
The important thing is that Life may be
purified however foully the stream has
been: tainted. This book was first printed
in 1934 and we have been favoured with
a copy of the fifth edition by Bruce

Humphries, Inc., Boston. The price is
$1.50.
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THE KEY TO THEOSOPHY

An oft-expressed wish has at last been
‘oratified after 49 years, and fortunately
by one who understands that such a wish is

sincere and founded upon the desire to
understand. Miss Vera Bingham, as we
understand, has taken the original text and
while eliminating the question mecthod
adopted at first has embodied the answers
and their interrogatories im the language
of the original, abating in no respect the
original meaning, and affording to those
who prefer it a straight-away narrative.
Those who have never read The Key fo
' Theosophy by Madame Blavatsky will be
amazed: at the clarity and comprehensive
charadter of this little book, and we can
only wish that all those who for two gener-
ations have been following the lucubrations
of psychic and hallucinated teachers would
turn to such a treatise as this and find ount
whati Theosophy originally purported to
be. Let us quote a few sentences: “No
oné can be a true Occultist without being
a real Theosophist; otherwise he is simply
a black magician, whether conscious or
unconscious, for a true Theosophist must
put in practice the loftiest moral ideal,
must strive to realize his unity with the
whole of humanity, and work ceaslessly
for others.” (p. 20). “¥For many and vari-
ous reasons again, one of which is the
hatred felt by men for ‘innovations,’ as
they call them. Theosophy has met with
much opposition.” Selfishness is essential-
ly conservative, and hates being disturbed.
It prefers an easy-going, unexacting lie to
the greatest truth, if the latter requires the
sacrifice of one’s smallest comfort.” (p.
35)." Pages 67-72 give as succinct an
account of reincarnation as may be found
anywhere in the same space. Listen, too,
to this fundamental truth: “Can it be said
of a man of fifty that he is the same being
that he was at twenty? The tnner man is
the same; the outward living personality
is completely transformed and changed.
The clue lies in the double consciousness
of our mind, and also, in the dual nature
of the mental ‘principle’.” (p. 97). Chris-
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tians should read page 105-8 for an under-
standing of that Gospel saying “I am the
true Vine” and “ye are the branches.”
“Theosophy teaches full recogmition of
equal rights and privileges for all, and
without distinction of race, colour, social
position, or birth, as due to humanity at
large.” (p. 181). “Pity and forbearance,
charity and longsuffering, ought to be
always there to prompt us to excuse our
sinning brethren, and to pass the gentlest
sentence posmble upon those who err. A
Theosophist ought never to forget what is
due to the shortcomings and infirmities
of human nature.” (p. 141). “They are
men: of great learning, whom we term In-
itiates, and still greater holiness of life.
They are not ascetics in the ordinary sense,
though they certainly remain apart from
the turmoil and strife of the western
world. They isolate themselves only from
the West. In their own country they go
about as publicly as other people do.” (p.
149). This new edition of The Key is
published by the C. W. Daniel Co., Ltd.,
40 Great: Russell Street, Londorn w.Go, 1,
England for 2/6 (600) in a handscyme
volume of 153 pages.

THE BHAGAVAD GITA

A Conflation prepared from available Englisk
translations by the General Secretary
in stiff covers and in fabricoid
at 30¢ and 50c respectively.

This version of the Gita has been wndely ap-
proved and is intended for readers who have not
hitherto been able to understand the academie
and philosophic versions of recent years, or the
older ones that failed to understand the esoteris
teaching.

The Esoteric Character of the Gospels
- By. H. P, Blavatsky. :

The Evidence of Immortality
By Dr. Jerome A. Anderson.
Ancient and Modern Physics

By Thomas E. Willson.

Modern Theosophy
By Claude Falls anht

The Four Books at 50c Each.
" Postage on Books Extra. "

THE BLAVATSKY INSTITUTE
62 ISABBI.LA ST, Toronto, Ontario
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AMONG THE LODGES

The General Secretary spoke to the
Kitchener Lodge, evening Sept. 27th, on
the subject “Forces of Reaection,” and
answered questions at the close of the ad-
dress. He had previously addressed the
Lions Club of that city on the necessity of
“thinking through.”

o o O

Hamilton Lodge had a special address
from Dr. Alvin B. Kuhn on Saturday
evening, October 1, on .the subject of
Resdlity versus Actuality. The audience
wag about double the usual attendance and
hearty interest was evinced in the address
~ and answers to questions afterwards. The
proceedings closed with a soctal hour when
Dr. Kubm spoke to many of the visitors.
‘By request of president Miss Putnam, the
General Secretary occupied the chair dur-

ing the lecture.
b= S » 3

- Kitchener Lodge has adopted a Consti-
tution and elected the following officers:
President and Chairman, Alexander
Watt; Viee-president, Dan Shantz; Secre-
tary-treasurer, William J. Schroder, 14
Ontario Street South; Librarian, Mr.
Shantz. A recent visitor to the Kitchener
Lodge writes: “We attended two or three
T. S. *Meetings in Kitchener and' as T was
told they closed in June for the summer
and as a return to Toronto in the Fall was
thenr being considered I did’ not try to get
in touch with the members as I would have
done had we been staying. As it happened
the first Sunday I went Mr. and Mrs. Barr
were there and were they surprised to see
me! The Kitchener group though small in
number seem very earnest and sincere and
" for those who really value the ‘teaching’
the opportunity of meeting together is to
all appearances greatly appreciated, and
the older I grow, the more I comprehend,
or at least try to, the magnitude of the
teachings Theosophy gives. As it says in
Fragments, about the Master, pointing out
- to the disciple (who was on the mountain
top) a little distant spot which as they
looked: became a brilliant golden light from

~
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which rays went forth and when and
wherever the rays touched another fire
sprang up and light answered light till the
whole world seemed aflame, and the
Master said, ‘All that arose from one de-
voted heart, working unknown, careless of
results, loving the work for the work’s own
sake, wtibh eyes fixed ever higher.’” Surely
such groups as Kitchener’s, however secat-
tered and small they may be, must of
necessity have somewhat that same effect
and so provide the opportunity of offering
‘the water of Life’ to those who thirst.”
b S « SN s §

Dr. Alvin B. Kuhn, of Elizabeth, N. J.,
opened a month’s campaign in Toronto on
Sunday evening, September 25, the pro-
gramme including a lecture every Sunday
evening till October 23, and classes after-
noong and evenings on Mondays, Tuesdays
and Thursdays during this period. The
General Secretary presided at the opening
meeting at which over 200 persons were
present and many questions at the close
testified to the general interest. The
classes opened with attendances of sixty,
and the course promises to rival those held
in Houston, Texas, Milwaukee and De-
troit. Dr. Kuhn’s Sunday titles are New
Light on the Bible; Hell-fire Doctrine:
Animal Sacrifice; The Soul’s Need of
Body; and To Your Faith add Knowledge.
The weekly classes took up the study of
the following syllabus—

1. The Omne Life, Source of AN, —
Awakes and creates, or manifests itself—
Breaks from Unity into Duality, subject
and object, spirit and matter.

2. Father God and Mother Nature in-
teract -and beget their Son. the Logos,
creator of all worlds. Meaning of the
Ineffable Name, J.H.V.-H.

3. Greek Theosophy clarifies the Trin-
ity doctrine, through the lucid analogy of
solar light. The Father “abides”, the Son
“proceeds”, and the Active (Holy) Spirit
“converts and returns”. TEternal proces-
sional and recessional of all life.

4. Emanations and progressions from
primal Deity. From the One to the Many,
Tnfinite division and multiplication of
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life. Planes and kingdoms of Nature.

5. Great law of the interrelation of the
planes in the hierarchy. Human soul is
seed of divinity planted in the soul of the
human and animal kingdoms. Soul first
“dies” and then is resurrected, or germin-
ates.

6. Great doctrine of the “descent of the
soul”. Body from earth, soul from heaven.
Earth is Amenta, hiding place for the soul,
driven out of heaven.

7. Soul is divided fragment of the dis-
membered body of the higher god: Loaf,
symbolizing body of the Christos, broken
into fragments and distributed among all
men : the Eucharist.

8. Platonic doctrine of Reminiscence,

or re-membering the dismembered god.
Knowledge is only a revival of lost
memory. Paradise (of intelligence) lost
and regained. \

9. Human body from animal evolution.
Man is a god and animal joined in one
organism. Astonishing data from Bible.

10. Basis of all religion and ethics
found in the interrelation of god and
animal in mam’s constitution Battle of
Armageddon. TLaw of flesh against law
of mind.

11. Lost meaning of Death, as Life
buried in bodiy. Incarnation is eryptic
theme of all scriptures. Why the Christos
was cruecified, tortured and stain—on the
cross. Lost meaning of doctrine of divine
disfigurement. “Broken body of our
Tord.” 4 .

12. Doectrines of the Baptism, Tempta-
tiom, Circumeision, Transfiguration,
Animal Sacrifice, Oblation for Sin, the
Ark and the Flood, the Judgement, Hell-
Fire. Meaning of the Horizon symbol;
Earth, Air and Fire svmbolism; Zodiacal
and numerological symbolisms; most sig-
nificant etymologies of key words.

TORONTO T. S. AT 47th ANNUAL

. The Annual Meeting of the Toronto
‘Theosophical Society brought together a
rather smaller attendance than is usual at
the vearly election’ of officers. Whether
this is the result of changing the year-end

~a catalogue has been: issued,
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from February to September remains to
be seen. The reports showed a very full
vear of activity and considering the condi-
tions socially and internatiomally com-
mendable progress, when even stationary
stability is difficult. A - considerable
amount of work had been done to the Hall
building in repairs and improvements.
During the vear 59 public lectures had
been given, 36 by members of the Liodge
and 23 by visiting speakers. Classes in-
cluded those in The Secret Doctrine, Lotus
Circle, Continuation and astrology work.

- Thirteen radio talks were given on loeal

stations which brought 879 applications for
copies of the talks given. Publicity was
well looked after during the year. The
dramatic group encountered difficulties
through sickness and copyright conditions
but staged The Chester Mysteries with im-
pressive effects. The Library was very
active issuing a total of 5506 books; 145
books have been added' by purchase and 15
by donation. The class of books purchased
may be judged by a few examples: Ealston
Skinner’s Source of Measures; Taylor’s
Plotinus; Kagawda’s Love the Law of Life
and The Religion of Jesus; Violet Twee-
dale’s The Cosmac Christ; Krishna Prem’s
The Yoga of the Bhagavad Gita; L.
Adams Beck’s The Beginner’s Book of

Yoga; Bowen’s The Occult Way; and: also

many standard ‘Buddhist classies and
Hindu Sanserit classies in translation.
The Travelling Library has 365 books and
and the
Library would! be glad to receive donations
of books on Theosophy. A Bazaar is{o be
beld on Friday and Saturday, November
25-26. Tt is to be known as Vanity Fair,
and' donations will be welecome in money or-
kind. The Lodge Book Concern has $210
worth of books ow hand, and about $300
worth were sold during the year. The
officers of the Lodge were re-elected, and
the president summarized some of the ob-
servations he had made during his tours
lagt fall and during the spring. Loyalty
to the original aims of The Theosophical
Movement, and an intelligent grasp of the
principles laid down: in the early Theo-
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sophical literature would vitalize the
Society. in Canada so anywhere else that
members of the Society approached its
work in that spirit. He noted the work
of Mrs. Beatrice Hastings and the interest
everywhere aroused by an understanding
of her work im organizing the Friends of
Madame Blavatsky. The officers elected
were: President, Albert Smythe; 1st vice-
president, George I. Kinman; 2nd viece-
president, Miss Maud E. Crafter; Secre-
tary, Mr. Fellows; Treasurer, Mrs.
Bailey; Directors, Mr. Emsley, Mr. King,
Mrs. Kinman, Miss Olive, Mr. Hale, Mr.
Haydon, Mr. Daly, Dr. Stella Cunning-
ham, Miss Stuart, Miss Kelsey. Mr.
Smythe repeated his statement of former

years in thanking the Society for the con-

tinued honour of electingt him president,
assuring them that while he resided in
Hamilton he would not interfere with the
‘management of the Lodge nor the action of
the acting president, who would be free as
first vice-president to create his own
policy, -though as president he would
~always be available for advice or help if
required. At a subsequent meeting of the
directors the following Wednesday, Mr.
Kinman addressed the Lodge ag follows:
“Tt is a pleasure, as well as a privilege,
to extend to so many new members a most
- hearty welcome to the Board of Directors.
In doing so there are a few things that I
would like to call to their attention, and
that we senior members may also well keep
in mind. The first is that we are in an
~ occult movement where action and reaction
are quickened, and perhaps intensified.
The Masters have stated that they did not
wish to found a school of occultism, -but
nevertheless it is a training and testing
ground. .
“Our Lodee and Board of Directors are
democratic bodies—one man, one vote—
but they are mot intended to be run on
personal, party, or political lines.
one has anything to offer, for the good of
the Lodee or Theosophy in general, then it
is his duty to bring it forward for discus-
sion at Board of Directors’ meetings. if a
member of that body; if not, then at a

If any-
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quarterly meeting of the members. It is
often: of value to discuss matters of import-
ance with ome’s fellow-members before
bringing them forward., but no effort
should be made to obtain a pledge of sup-
port from anyone for any idea, however
good it may appear to be. All should be
free agents with an open mind when in
session, We endeavour to follow British -
Parliamentary procedure, and all ques-
tions should be asked through the chair
and not across the floor of the house. Ideas
should be valued for their merit and not
for their sponsor.

“T have no policy or programme, as 1
regard it as being the duty of each Board
of Directors to form its own. You have
accepted the responsibilities of office amd
vou can best serve the Lodge by your at-
tendance at all meetings possible, and I .
hope enjoy them regardless of the way the
vote may go. You will find that it is not
always a case of choosing between two
ideals, but frequently between the lesser of
two evils.” :

The usual Committees were appointed
at this meeting with Mr. Hale chairman
of Finance; Mr. King, House and Prop-
erty; Miss Stuart, Programme and Class;
Miss Stuart, Librarian and Library Advis-
ory Board; Miss Crafter, Social Activi-
ties; Mrs. Kinman, Publicity ; Radio, Mr.
Kinman; Drama Guild, Miss Olive; Edi-
tor T. S. News. " Mr. Barr; Travelling
Library, Mrs. Bailey: All these activities
are centred at the Theosophical Hall, 52
Tsabella Street, Toromto.

THEOSOPHICAL BOOKS

The Toronto Theosophical Society would be
pleased to send books from itz

TRAVELLING LIBRARY
to Members or enquirers throughout canadg.

'No Fees, but postage both ways would be
appreciated. Books can be retained one Month,

Apply to the Librarian,

TRAVELLING LIBRARY,
52 ISABELLA ST., TORONTO, 5, ONTARIO
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MR LOFTUS HARE
AND MR. BARKER

When I was preparing to leave for my
tour in the West, many communications
were put aside for a more convenient sea-
son. Today, February 23, T took up one of
these and found a lengthy pamphlet reply-
img to Mr. Jinarajadasa and another
lengthy type-script replying to Mr. Barker.
As Mr. Jinarajadasa has frankly admitted
having made a mistake on the point that
Mr. Hare chiefly deals with, it is not neces-
sary to go imto it. The point about Mr.
Barker is one in which Mr. Hare holds one
opinion and Mr. Barker another, and in
such matters of private impressions nothing
can be gained by tu quoque argument. Mr.
Hare prints several courteous letters to
himself from Mr. Barker, which he holds
confute Mr. Barker’s assertions. confirmed
by Miss Hoffman, about his private im-
pressions of the interviews they had with
the Messrs. Hare. Mr. Hare seems to for-
get that the observance of social amenities
as a matter of common: courtesy does not
preclude the existence of private impres-
sions of a very different nature than those
to which expression are given in courtesy
communications., Diplomacy is not ruled
out of court, nor is it required to reveal
though it mav not all conceal one’s real
sentiments. Mr. Hare feels aggrieved. So
may we all over Mr. Hare. He ought to be
satisfied with this. We would be less ag-
grieved had he in the least degree admitted
that some of the criticisms directed against
his book had warrant. But no; Mr. Hare
is infallible in all his positions in his own
opinion. He does not even consider any of
the objections raised. My own first
thought he hnever touches. The funda-
mental problem of style appears to be
beyond him. Tt was as far beyond
Blavatsky to imitate the style of the
Master M. as it was for the Master M. to
assume the style of the Master K.H. These
entities do not exist for Mr. Hare. He
should now bring ont a volume to prove
that Madame Blavatsky never existed
either. A E S S.

255
OLD AGE

From Cicero’s Oration

“For my own part, I feel myself trans-
ported with the most ardent impatience to
join the society of my departed friends.
Nor is my earnest desire confined to those
with whom I was formerly connected ; for
T wish to visit also those worthies of whose
houourable conduct I have heard so much,
read so much, or whose virtues I have com-
memorated in my own writings. To this
glorious assembly I am speedily advancing
and I would not be turned back in my
journey, even on the assured condition
that my youth—Ilike that of Pelias—might
be restored. O glorious day when I shall
withdraw from this low and sordid scene
to associate with the Divine Assembly of
departed spirits; and mot only with those
I have just mentioned but also with my
dear Cato, that best:of sons. It was my
sad fate to lay his body on the funeral pyre
when, by the course of nature, I had reason
to hope he would have performed: that last
service to mine. His soul, however, did
not desert me but still looked back on me
in its flight to those happy mansions to
which, he was assured, T would one dav
follow him. If I seemed to bear his death
with fortitude, it was because I supported
mvself with the reflection that we should
not long be separated.”

Marcus Tullius Cicero, one of the great
figures in the literary life of imperial
Rome, as well as a soldier and a statesman
of high rank, died B.C. 43, in his 63rd

vear.

“LIFE ON MARS”

A Few Extra Copies of Volume Three, only,
of Prof. Wm. Denton’s ‘‘SOUL OF THINGS’’
can be supplied as bearing on this enquiry.
This volume contains about 100 pages of data
obtained by three observers and checked over a
lengthy period. They show the presence on this
planet of living, intelligent, beings; unlike our-
selves in form but similar in reaction to their

environment. -Also details of Martian flora,
fauna, geography and other physical sur-
roundings.

Cloth, 3_62 pages, 8vo., postpaid

N. W. J. HAYDON
564 PAPE AVE. TORONTO (6)
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OFFICE NOTES

An  American - edition of Captain
Bowen’s valuable book, The Occult Way,
is to be brought out by Messrs. E. P. Dut-

ton & Co., New York
s S =3

Mr. J. L. Dav1dv;re. assoclate editor of
The Theosophist, calls our attention to an
error on page 192 of our August issue in
which the erroneous idea is conveyed that
some of Mrs. Besant’s ashes were deposited
in France when they were really interred

at Huizen.
[ 2 = I = §

Senor Jose M. Olivares has been elected
General Secretary for Argentina for the
term 1938-41 with headquarters at Buenos
Ayres, rue Sarmiento 2478. He sends
most fraternal greetings to the members of
the Canadian National Society which I
feel sure we all gea’gtil% reciprocate.

We regret to hear of the serious illness
of Mr. Hubel of the Toronto Lodge, an
untiring propagandist. of Theosophy as he
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moved about the country in his business
journeys. Sympathy is being extended to
Mr. and Mrs. Andersors of the Toronto
Lodge on account of the accident in which-
their little daughter ig}ivats,\:‘m]ured

We sincerely regret to be compelled by
post office regulations to strike off our roll
of subseribers all the members of the T.S.
who have not paid their annual dues.
Those who desire to have the magazine
may send a dollar on account when the
magazine will be senti them and this will be
credited to them should they pay the bal-
ance of their annual dues Jater. We trust
the local secretaries and treasurers will do
their utmost to have these dues, which are
a responsibility of the Lodge and not of the
members, collected and paid at the earliest

possible moment.
o o

A correspondent writes that she finds
the magazine very helpful and interesting
but that it seems impossible to findi some
one else who is interested in that kind of
reading matter. It is always being laid
aside with the remark: “O, it is work to
read that!”’ She adds: “I specially value
the references made to existing economic
and political conditions.” Well, we must
not, expect to find many companions on the
Pilgrim’s Way. To find one is a privi-
lege, but, if one has to go alone for a spell,
one can always be sure that the Master is
ahead if we can muster up the energy to

catch up with him.
o S & S «

A prominent European Theosophist
writes ns: “In these days I have just been
reading through the previous issues of the
Canadian Theosophist from 1920, and am
struck to see what fine work you have done
through this paper for true Theosophy.
Even if Neo-Theosophy in the later years
has been pushed to the background a little,
still there is a great demand for the The-
osophy of the good old Canadian brand.”
We claim no merit in the matter, and have
only tried to be faithful to the message
delivered to us as anyone may prove for
himself by reading The Secret Doctrine or
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The Mahatma Letters. Another letter
comes to us, from a Western Lodge in: the
United States with .a donation of $15.
for the support of The Canadian Theoso-
phist, and the suggestion that fifty more
friends send in Ten Dollars each to keep

us going. These letters help us to bear the

reflections of other correspondents who
can only think that we are cumbering the
earth.
o NN = N » 3

I do not wish to prolong the discussion
on my own: part that has arisen over the
question as to whether Madame Blavatsky
approved public charity and efforts to-
wards economic and' social reform nation-
ally. I know that the public regards the
Theosophical Movement as weak in this
respect, offering all kinds of good advice
but carefully refraining from doing any-
thing. The Society assures perfect free-
dom of opinion and liberty of action to
individual members. I have not and never
shall try to lay down for any man or
woman his or her duty, and what opinions
are expressed in thiz magazine have no
dogmatism behind them and are to be
taken or rejected on their merits as readers
judge them. = Mrs. Henderson’s letter in
the present. issue is as aunthoritative as any
other that has been published, and those
who favour that stand are entirely free to
adopt it. T feel sure that she is willing to
extend the same freedom to those who
place a different interpretation on the
principles of Brotherhood.

f = JEE « SR =

Captain Bowen writes me as follows:
“In reply to vour letter of 6th inst. refer-
ring to mine to the Canadian Theosophist
of August 25th: my remarks on: Theosophi-
cal reviews of my book, The Occult Way,
did not include your review in their scope.
for the simple reason that I was unaware
that it was in print. Apparentlythe issue of
the magazine in which it appears arrived
during my absence on a brief holiday, and
was handed over to the Hermetic Society’s
library, after a few days. as is my custom.
Consequently T missed reading it, and,
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strangely . enough, none of the members
made any mention of it. I have to apolo-
gize, therefore, for the too sweeping state-
ment in my letter to the magazine, that all
Theosophical reviews had ‘flatly misrepre-
sented’ my teachings. Your review cannot
be said to do this, although an outsider
reading it would be apt to think that in the

first half of it, you were warning your

readers against the book. I pave it with:
out comment to a non-Theosophist
acquaintance who has not read my book,
and did not know of its existence, and: his
verdict was as I suggest. For myself,
however, I have no criticism to offer con-
cerning it. It is far away the best notice
of the book I have seen in a Theosophical
magazine. . You may if you desire print
this paragraph.” ’
fs S = I «

We have received' the News Letter of
the T.S. in New Zealand, No. 15, a type-
written and multigraphed communication
of four foolscap pages. It certainly testi-
fies to devotion and desire to serve, but one
wonders how useful devotion without dis-
cretion may be. To think that after fifty
vears of The Secret Doctrine members of
the Theosophical Society would sink to
this idolatry indicates what a heavy task
the Masters have in their attempts to help
the world. A letter from Huizen serves to
show what a canker is eating the heart out
of the Adyar Society, the seed sown by
those who had deliberately set themselves
to overtbrow H.P.B.s work.  “We still
meet every morning and have a talk and
Church service follows. This is part of
the regular life of the Centre. One senses
the work of the Angels of St. Michael’s,
and feels that they depend on the forces of
the Centre for certain work in: Europe;
one feels that the National Devas of the

- many countries are linked with the Angel

of the Centre here and receive help from
the forces outpoured. Not anywhere has
it been so natural and easy to understand
the work of the World Mother or to feel
her influence ; there is a simple and beauti-
ful altar to Qur Lady in the Church and
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every morning a few minutes are dedicated
to her work. Those who live here must
hiave deeply loved Our Lady to have es-
tablished so strong a centre of her influ-
ence. It is potent and real, and one feels
the sorrow of the world resolving itself
into the heart of beauty—it happens in
one’s own nature so that one knows its
reality; it makes one reverent and humble
and silent. Meevrouw Mary Van Eghen,
who made this Centre possible, is near to
Our Lady.” That is what some people
have made of The Secret Doctrine.

CORRESPONDENCE
THE HUMAN ELEMENTAL

Editor, The Canadian Theosoph1st +—In
reference to your article in this month’s
Canadian Theosophist about the Human
Elemental this extract from The Word, a
magazine published by H. W. Percival,
Volume 4, Number 1, page 62, may be of
help to some.

“The Human Elemental is that entity
with which man associated when he first
incarnated and with which he associates
with each incarnation at the building
up of bis body. It persists through
all the .incarnations of the mind
until it, through long association
with the mind, receives the spark or ray
of self consciousness. It is then no longer
the Human Elemental. but the lower mind.
From the Human FElemental comes the
linga sharira. The Human Elemental. ...
is the “bharishad pitri,” or “lunar ances-
tor,”

“The Human FElemental controls the
vital forces, the bodily functions and the
desires. The linga sharira is the automa-
ton: which carries out the desires of the
Human: Elemental. The bharishad pitri
does not die with the death of the body, as
does the linga sharira. The linga sharira,
its child, is produced from it for each in-
carnation. The bharishad is as the mother
which is worked on by the reincarnating
mind or Ego, and from this action is pro-
duced the linga sharira.”
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He further says that the Human Ele-
mental like an overseer sees to it that the
various elementals of the body severally
perform its function and it relates all these
to each other harmoniously.

T don’t know when Jerome A. Ander-
son’s book was written but this article ap-
peared in 1907.

In conclusion may I add that anyone in-
terested in elementals will find Mr. Per-
cival’s articles in The Word one of the most
lucid and simplest expositions in Theo-
sophical literature. They are very read-
able, concise and thorough.

Sol Minsky.
968-—47th Street, '
Brooklyn, New York,
August 20th, 1938,

Dr. Anderson’s book “Septenary Man,”
was published in 1895 or 1896.—Ed.

LET THERE BE PEACE

Editor, Canadian Theosophist: — It
seems fitting that some one, preferably an
inhabitant of the United States and fellow
Theosophist with you for many years,
should try to impress on vour readers the
glorious destiny of the Canadian Theosoph-
ical movement in that great country of
yours that reaches up nearly to old Mount
Meru on the North, and on the East nearly
to Greenland, and on the West to the broad
Pacific Ocean while on the South it
reaches to the land of your brothers by a
common ancestry and along whose 5,000
miles of boundary a fort has not, for more
than 100 years showed a hostile front, but
peace has prevailed as it should among
brothers. T can speak thus as an English-
man of New England, for in 1634 my an-
cestor, Simon Willard left Horsmonden in
Kent, the Garden of England, and landed
in Bostqn in the same yvear. The next
year, 1635, he founded the town of Con-
cord, Massachusetts, where 140 years later
these Englishmen living in that English
colony, because they claimed their rights as
Englishmen were invaded, gathered at
Concord and fought a battle against the
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king’s army on what they considered an
invasion of their rights, and this rebellion
became a revolution and ushered: in the
great republic now called the United States
of America as an independent, nation. It
was this successful rebellion that gave free-
dom or what is now called “Dominion
status’”” to all the other Knglish colomnies,
Canada, Awustralia, New Zealand, and
South Africa. Year by year we are grow-
ing closer in sentiment, speaking the same
langnage and imbibing each other’s
thoughts, as both imbibe the thoughts of
Shakspere or Bacon. I wonder if it is
realized by vour associates how under your
wise leadership i this Theosophical move-
ment in Canadian Theosophy you have in-
creased this feeling of brotherhood in the
country south of you for those in the great
country North of us which has grown: more
and more as the days have gone by. The-
osophists are supposed to believe in the
thought world, and: so must realize that this
sentiment of Brotherhood has continued to
grow since the day you began to preach the
doctrines of H.P.B. and vou so loyally sup-
ported her oldest disciple in America,
William Q. Judge who held up the hands
of H.P.B. as you did his. You nor I may
be alive to see the great spiritual civiliza-
tion that will exist with all its great unde-
veloped mineral and agricultural wealth of
vour tremendous big country, when it shall
be developed and utilized under ‘a more
equitable soeial system, which will permit
no human being to starve in the midst of
abundance, and the machine be the servant
of man instead of an instrument of oppres-
sion. As H.P.B. foresaw there would be,
a system based on equity and justice will
come when men will be as Burns sang,
“Brithers a’ for a’ that.”  This vision
comes to men when reading the C.T. and
seeing the Lachrymosa pessimism or lack
of confidence in the future. We as The-
osophists should have confidence in the ex-
istence of the Masters (Blessed be their
names,) who accept the sufferings of life
that they, invisible, may guide events so as
to aid Humanity to reach a higher level in

259

its upward march. The first 5,000 years
of Kali-yuga ended in Chicago in 1898 and
although we cannot fathom the designs on
the trestle-board always, yet the Theosophi-
cal ideas are now much better known, per-
haps because of the agitations that were
then aroused. It seems to me that Theoso-
phists who have understood the teachings
of H.P.B. should cease from all forebod-
ings as to the future, because we cannot
penetrate these designs; and rest in serene
confidence as we should, if we understand
our teachings. When Peace finally settles
on our mind we become a centre from
which will radiate that calm and serene
strength and peace that is now so much
needed in an agitated world.
Cyrus Field Willard.
San Diego, Cal.

THOSE RAGING TORRENTS

Editor, The Canadian Theosophist: —
As a comparatively new reader of The
Canadian Theosophist, may I say how
thoroughly interesting appears to be every
contribution contained therein.

Light on the Path tells us that “all alike
are your teachers”. Those with whom we
do not see “‘eye to eye”’—our “enemies”’—
are in even a greater degree, our teachers
—something to be understood—rprobed
into.

The ramifications of Mind is a faseinat-
ingly interesting: study, frequently yield-
ing rich harvest.

Too often: do we go offi the “deep end”
when we meet. with pronouncements, the
true motive of which we do not really
understand.

The students of the Ancient Wisdom
wonld appear to be an easy victim along
these lines.

Subconscious content being so varied
accounts for much. Intellectual interpreta-
tions must always differ slightly with the
type of mind. But the “Spark wandering
in the wilderness” is primarily set to a
state of perfection. Clearly. not until we
can speak from a platform of True Under-
standing are we safe from that raging
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torrent of which H.P.B. speaks: “Mind—
the great slayer of the Real.” Yours fra-
ternally. :
) E. A. Ansell.
Guildford, Surrey, England.

ASPERSIONS DISPERSED

Edito'r, The Canadian, Theosophist: —
I must protest that your opening criticism
(p. 226, September C. T.) of Mrs. Field-
ing’s letter in the same number is “not
cricket’”. The point made in the letter as
to the duty of Theosophists as such (a
designation you ean have hardly missed as
it is in italics in the letter). you represent
as meaning the duty of “anybody’—a
“whole world of difference where responsi-
bility for the knowledge of the deeper
issues of occult law, as inculeated by the
Eastern Wisdom,. is at stake. You go on
immediately to “hope this is not a misrep-
- resentation of the letter’”: a curious edi-
torial conception of fair-play! It is en-
. tirely true that despite the evils of H. P.
B.’s time, so pertinently cited by Mrs.
Fielding, help to remedy these evils (on
the ou#stde; what Master K.H. calls “ap-
pearances”), was never, even remotely, in-
dicated by Mme. Blavatsky as the work of
F.T.S. On the.contrary, The Key to The-
osophy, p..248 (1st. Edition) shows how
incomplete .are your quotations from it.
" For, in reply to an enquiry. as to how Mme.
 Blavatsky expects the F.T.S. to help in the
work, she gives under five headings (ab-
breviated correctly here), the duty to study
and comprehend the doctrine in order to
“teach others, to remove misconception and
to spread interest, to circulate the litera-
ture by buying and lending it, to defend
the Society from unjust aspersions, and
lastly by the example of their own lives.
Not a word about F.T.S. taking part in
‘public work for the people. In fact under
the caption CHARITY, she says (p. 244):
“Act individually and not collectively”.

The Key speaks of an unnamed
“National Saviour”, presumably Mrs,
Besant, whose compassionate yearnings to
help the poor had obviously brought her to

“service than Whitechapel.
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H.P.B. to hear of a larger horizon for
When this stu-
dent “elected to serve Humanity” in bear-
ing National Karma it was the antithesis
of her concentration on practical Socialism
with Bradlaugh, where nothing was to be
“borne” that could be evaded, and tangible
results were the end in view. This had to
come to an end before she could enter,
under H.P.B.’s tuition, the sphere where
Karma and Nidana are taken into
supreme account; where ‘real’ work is
done for the race by activities that, “teach
to eschew all causes; the ripple of effect,
as the great tidal wave, thou shalt let run-
its course’.

Read Psychic and Noetic Action as an
example (one of many such by H.P.B.) of
teaching that far transcends, without con-
tradicting, the general outline of Theosophy
as set forth in The Key—a book that was
put together to answer the Innumerable
questions and objections that poured into
London Headquarters. H.P.B.’s editorial
and other work would not permit her to
personally read and reply to those corres-
pondents. Indeed we have it in print from
G. R. S. Mead, her Secretary of that
period. that she often pitched her mail un-
opened at his head! She deputed her
trained pupils, so one of them has told me.
to group under heads the various questions
opened up by enquirers, and to work out
synthetic answers, which were, of course.
submitted to her for correction or for re-
placement by her own hand of a fruer
answer. :

Admitting that quotations from a book
that had its eye primarily on the general
public ean be made to give almost self-con-
tradictory inferences, Mrs. Fielding has

-not said, as you assert, that there is no word

of support in Mme. Blavatsky’s writings
for the full realization of Universal
Brotherhood. This editorial twist with a
sting to the effect that Mrs. Fielding’s
divergencies (sic) from Mme. Blavatsky’s
view does not surprise you. is so deliberate-
ly misleading to those who may have at-
tended more to editorial comment than to
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correspondence, that I must insist on its
correction from her letter itself:

“H.P.B.’s intense sympathy for the
downtrodden and oppressed showed prac-
tically, in her life, that brotherly love
makes it a duty to relieve individual suf-
fering and want which is brought by
Karma to our door, and though philan-
thropy and social betterment are no part of
our work, our aim is to bring the realities
of Occult Wisdom to uproot the illusions
that clor the soul’s progress towards
unity’’. -

Could the need to deal with causes
rather than with effects, in the journey
towards Unity, be more clearly shown to
be in line with the teaching of all the
sacred books of the East (since you say
you do not rest wholly on: the authority of
Mme. Blavatsky) ?

As to your many references to the ben-
eficent purposes of the U.S.S.R.. as these
2o hand in. hand with the murder, in
batches, of the Soviet Dictators’s former
colleagues and friends, not to mention the
uncounted thousands made away with in
the past twenty years by the seeret barbar-
ities of the Commintern, it looks as if the
red you ascribe to Mrs. Fielding’s vision
is of a pale roseate hue compared to the
blood guilt of Red Russia. Yet your
assertion in the August C.T. that H.P.B.
looks with approbation on Soviet rule,
called forth Mrs. Fielding’s protest, which,
I hope, voiced the protest of many of your
readers.

H. Henderson.

The “H.P.B.” Library, Victoria. B.C.

September 25th, 1938.

CLASS STRUGGLE

Editor, The Canadian Theosophist:—
One of the rocks on which theosophy is
splitting today is the important question
of participation or non-participation in the
political arena.

Personally, I cannot see how we can
assist mass evolution at this period without
mixing in politics—even if we go no
further than temporarily relieving the
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financial distress of the man who knocks
at our door, for he is a victim of the pres-
ent. economic system. Asa matter of faect,
the whole of oppressed humanity is today
“knocking at our door”, victims of an un-
just social system, and it is our duty as
theosophists to respond.

There is a curious idea prevalent that
the “class struggle” is a form of violent
upheaval. Though he is not himself aware
of it, Mr. Robert A. Hughes has admin-
istered some very effective punches in that
struggle when writing his article “Polities
of Eternity”; for every protest voiced,
every effort made in the battle for the
emancipation of mankind is an integral
part of the class struggle, where one side
endeavours to press forward and the other
endeavours to press back the rising tide
of evolution. Violent upheavals take place
as crises develop—a tidal wave of evolu-
tion, as it were, brings things to a point
where the wave breaks and apparently re-
cedes, but always gathers momentum for
the next drive forward.

Karl Marx has said: “The history of
these class struggles form a series of evolu-
tions in which, now-a-days, a stage has
been reached where the exploited and
oppressed class cannot attain its emancipa-
tion: from the sway of the exploiting and
ruling class without at the same time, and
once and for all, emancipating society at
large from all exploitation, oppression,
class distinctions and class struggles.”” And
surely that is ag good an: example of Uni-
versal Brotherhood 1n action as any
theosophist could wish to follow. ~

K. Middleton.

2873 Inlet Avenue, Victoria, B.C.

“OCCULT WAY ” ELICITS CRITICISM

Editor, The Canadian Theosophist: —
Reading the various reviews, and other
notices of my book “The Occult Way”,
which have appeared in Theosophical pub-
lications, has ecaused no little wonderment
and question to arise in my mind. Do
Theosophical reviewers and commentators
really read the books they deal with? If
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50, how do they reconcile crude misrepre-
sentation of a book, and of its author’s
views with that devotion to Truth dnd
Justice, which, as Theosophists, they pre-
sumably profess? To hold different opin-
ions from another is most natural. To
dislike, even hate the views he presents,
and to say so openly is undoubtedly right.
But should sueh dislike, or hatred cause a
TarosorHIST to allow himself to fall into
direct misrepresentation, either intention-
ally, or carelessly ?

Every Theosophical review (not others)
that has appeared has flatly misrepresent-
ed the teachings given in “The Occult
Way”’., Now Miss (?) K. Middleton: adds
her quota of misrepresentation, whether
" deliberately, or from lack of ability to

grasp what the book actuallv states, Ido
not presume to 1udg‘e

Miss Middleton gives readers of _her
letter who have not read the book itself to
understand. that the teaching given in the
more advanced lessons is for “beginners”,
whereas 1t is most expressly laid down in
the very first pages, and many times else-
where in the book, that these more
advanced practices are not for any but
those who have thoroughly mastered the
earlier lessons,

In quoting from H.P.B.)s article
“Occultism” vs. the Occult Arts”, why. in
common honesty, does not Miss Middleton
quote more fully, for instance.... “buf
Atma-Vidya sets small value on them.

(The Occult Arts). . It includes them all,
and may even use them occasionally, but it
does so after purifying them of their dross,
for beneficent purposes, taking care to
deprwe them of every element of selfzsh

- motive”,

I am wholly eertain that no wunpreju-
diced reader who knows what H.P.B. real-
ly did teach will find any contradietion of
ker teachings in “The Oceult Way”.

Miss Middleton states: “Capt. Bowen
states that a completely celibate life s a
definite bar to advancement towards Les-
son V. in his book (Ewvocation of spiritual
powers)”
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‘What I actually state is:

“A completely celibate life, except fo'r a
few exceptionally constituted persons, is a
definite bar to advance beyond the scope of
Lesson I'V.”  Why, any psychologist can
tell.

‘Tesson V. is not on “Hvocation of Spir
stual Powers”.

Misg Middleton makes it appear that I
would allow “indulgence in meat and alco-
hol” to those attempting the use of magie,
but an honest school child who had read the
book with attention would recognize that
quite the reverse is taught.

The plain fact, well recognized by scores
of real students wethin the T.8., which has
forced itself upon my attention during my
nine years’ direct and indirect countact
with Theosophy, is that the vast bulk of
professed followers of H.P.B. know as
little of her teachings, her THEOSOPHY, as
the Cromwellian Christian knew of the
real Christianity.. No more than the
Christ would “H.P.B.” be recognized by
her so-called followers if she again ap-
peared amongst them in another outward
form.

) P. G. Bowen.

11 Grantham St., Dublin: Eire.

SPEAKING “BY THE CARD"

‘Editor, The Canadian Theosophist: —
Perusal of The Canadian Theosophist for
August, 1938, has caused me to ask myself,
and in this letter to ask you and your read-
ers, whether it is justifiable in any way for
any end, however good it may seem, to mis-
quote, or in any. .way garble the words of
any writer, authority, or teacher? Is this
prevalent practice honest—is it really The-
osophiecal? If it is, it would be illuminat-
ing to one who has but a surface knowledge
of the doctrines held by members of the
Theosophieal Sometv to learn why it is so
regarded. If it is not, then it is reasonable
to ask why yvou and vour contributors and
correspondents indulge in it?

‘On the first page of your article, “Blav-
atsky’s Birthday” paragraph 2, yvou state
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that “She (H. P. Blavatsky)
self :—

“Theosophy is not the pursuit of happi-
ness as men understand the word, for the
first step is sacrifice, the second is renun-
ciation.” .

H. P. Blavatsky, to whom you attribute
these words never wrote them as you have
them. In Lucifer, Vol. 1., p. 7, we find
the following remarks on Occultism, appar-
entlv written by H.P.B.:—

“QOccultism is not magie, though magie
is one of its tools.

“Occultism is not the acguirement of
powers, whether psychic or intellectual.
Neither is occultism the pursuit of happi-
ness, as men understand the word; for the
first step is sacrifice, the second, renuncia-
tion. '

“QOccultism is the science of life, the art
of living.”

In the same number of your magazine.
K. Middleton in a letter criticizing the
teachings given in Capt. Bowen’s book,
“The Oceult Way” indulges in various
misquotations and garblings of the text of
the book, and shows a peculiar spitefulness
in his (or her?) remarks, very character-
istic of the bigoted sectarian, but quite un-
like the attitude T had imagined a genuine
‘Theosophist should exhibit.

K. Middleton declares that the book
(““The Oceult Way”) is written primarily
for beginners. The book itself states in
the very first pages of the first chapter,
and repeatedly throuchout, that the in-
struction given is addressed to “The Learn-
er”.  In the Glossary appended to this
chapter “TLearner”’ is defined as “Aspir-
ant” or “Neophyte”. “Aspirant” is de-
fined as “A candidate for imitiation 1into
Diseipleship”.  “Disciple” is defined as
“The accepted pupil of an Adept: one who
by his own efforts has found the Spiritual
Path”, ‘

In the face of all this does K. Middleton
deem it honest and Theosophical to seek,
by means of an isolated clause, entirely
divorced from the text, to show that the
book is meant for the wholly ignorant be-

said her-
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ginner, whereas, over and over again it is
emphasized that “The Learner” addressed
is quite a rare, and unusually advanced in-
dividual ¢

- K. Middleton gives the following as a
quotation from “The Occult Way”’ :—

“Let your rite begin in darkness accom-
panied by a chant suggestive of the state
from whence it emanates and the rhythmie
movement of waking life”.

The “Oceult Way” says:

“From out of darkness and formlessness
into light and form all thines always
emerge; let your rite begin in darkness,
accompanied by a chant suggestive of the
state from whence it emanates. The
instrument of Scripture or of Poetry here
comes into wuse. Dawn follows with a -
shining forth of light, a louder chant, and
the rhythmic movement of waking Life.”

K. Middleton gives another alleged

- “gquotation” from p. 187 of the “Occult

Way”, garbling the punctuation, and omit-

ting the highly important words which I

italicize. This is the correct quotation::

“Workine with your own creation, mo
matter how imperfect it may be at first,
has many advantages, chief of which s
thiat it 4s a. direct and powerful suggestion
of that State of Being you should ever
strive to achieve while wielding an instru-
ment of Invoeation. Silently your Temple
and your Rite declare themselves your
emanated servants, and as vou take them
up and use them you declare yourself Lord
and Emanator of the Powers of which they
are embodiments”.

An honest (or competent) commentator
or critic would not offend by misquoting
by s0 much as a displaced comma. ‘

In quoting from H.P.B.’s article:  “QOec-
cultistn vs. The Occult Arts”’, why does K.
Middleton omit to state that H.P.B says
that Atma-Vidya tncludes all the Occult
Arts, and may use them for beneficent pur-
poses? (Let it be observed that I am not
quoting, but giving the substance of H. P.
B’s. remarks). Why also does she (or
he?) who is, presumably, most intimately
acquainted with H.P.B.’s writings, forget
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that H.P.B. said of Occultism. as already
quoted at the beginning of this letter:

“Qceultism is not magie, though magic
is one of its tools”. (Ttalies, mine.)

Does not Capt. Bowen in his book, deal
specifically with elementary Occultism,

.and does he not say of magic (in the little
he says at all) exactly what H.P.B. says,
that it is just one of the instruments
(tools) of - Occultism, “The Science of
Life” ¢

Lastly Miss Middleton (it must be
“Miss’’, for no man could be guilty of such

~a spiteful scratch) throws out the sugges-
“tion that Capt. Bowen has some sinister
motive in failing to have H.P.B.’s “teach-
ers” printed In capitals, or as a proper
name. Most untruly she alleges that this
omission is ‘“‘the one outstanding excep-
tion”. in the book. I, in sixty seconds. have
found the word “teacher” and ‘‘teachers”
twenty times given 4s a common Noun.

Theosophists constantly bewail the indif-
ference which the world shows to The-
osophy, while all the time the reason: lies
in themselves, patent, for every intelligent
observer to see. The reason is that their
Theosophy, and lond mouthed devotion to
“The Masters” leaves them exactly the
same petty-minded, bigoted, self-righteous
sectarians, that their Non-conformist, or
Low Church parents or grandparents of the
Victorian age were.

This letter may be a little lengthy, and
in parts rather strongly worded, but if the
editor remembers the freedom of speech he,
in the past, allowed to Mr. J. M. Pryse
and others, he will not, as the fair minded

- man--I believe he is, refuse it space.
N. Graham.

P.S. Rereading Capt. Bowen’s book in
gearch -of some possible justification for
Miss Middleton’s strictures, I am filled
with amazement that any person claiming
the name of Theosophist (remembering
how “a Theosophist”’ is defined by H.P.B.
in her article, “Practical Ocecultism”) ean
allow bigotry and uncharitableness so to
possess her. If foolish “beginners” meed
to be warned against their own ignorance
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and' lack of intelligence, why not point to
the explicit warnings which “The Oeccult
Way” itself econtains? In the three and a
half pages wherein “Ceremonial Magic” is
discussed we find the following:

“Temple observations and Ritual, cal]ed
together Ceremonial Magic, have no pur-
pose whatsoever (for the Learner ad-
dressed) other than as a means of invoking
Spiritual Power. They may be, and con-
stantly are, used for quite different
purposes. . . .but their use in such ways is
franght with many dangers unless the user
has an Initiate’s knowledge and power.”

“Tt is always safest therefore to avoid.
Magic in any of its forms until develop-
ment of spiritual Comprehension gives you
power to act as your own hierophant.

Again at the end of the lesson on Invo-
cation, we find:

“Never when conscious of a glow of
Power use that Power to influence another,
even for what you conceive to be his good”.

“Tt has been said that it is infinitely
better (and harder) to love your neighbour
as yourself than to persuade, by any power
you may bring to bear upon him, a Warhke
Emperor to love peace”

Considering these teaching;s and innum-
erable others like them with which this
hook is erowded, to account for the animus
which Theosophists show towards 1t and its
author is difficult, and tempts one, almost,
to stoop to their own level and declare
“under the influence of Dark Powers”.

N. G.

Dublin, Eire., August 25.

INTERVIEW WITH
CAPTAIN P. G. BOWEN

BY DERMOT (’SHEA

" Having perused with great interest. and
even greater profit a book entitled The Oc-
cult Way, published at 10/6 by Rider and
Co., Paternoster Row, London, and having,
in addition, had my attention drawn to
various reviews and' notices of, and letters
concerning the said book, appearing in the
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organg of the different Theosophical soci-
eties, it struck me that some comments by
the author of the book, Captain P. G.
Bowen, might throw a little light on the
rather strange fact that those Theosophieal
réviewers and commentators are, one and
all, openly or subtly, attacking this work,
which I had thought should have had their
particular approval, and are, in some in-
stances, at least, adopting methods of pre-
judicing readers against it, which seem
to me to be.scarcely fair or honest. Ac-
cordingly, a few days ago, I sought out
Captain Bowen, at the rooms of The Her-
metic Society, of which he iz president, at
No. 11-12, Merrion Row, Dublin, and: had
with him the following conversation. As
the Captain has been a frequent contribu-
tor to The Canadian Theosophist, 1T think
his remarks should be of interest to its
readers. ‘

“Can vou explain, Captain”, I began,
going at once to the heart of the subieet,
“why vour book, The Occult Way is find-
ing so little favour in the eyes of Theoso-
phists—why, in fact, should professed fol-
lowers of Madame Blavatsky go out of
their way to misrepresent your teachings,
as the writers of these letters, most obvi-
ously, have done?”

Here I drew the Captain s attention to
certain letters appearmo’ in a leading The—
osophical magazine.

“I should say”, replied the Captain with
a smile, “that the reason is quite easily
discovered. Those people, clearly, do not
understand the book, and the matural
human instinet is to hate and fear all that
is unfamiliar and ineomprehensible, and
strive to destroy it. Children and savages
always combine against the stranger, no
matter how benevolent his intentions
towards them may be. and meet his ad-
vances with a shower of stones, or assegal,
or potsoned arrows, if such are available.”

“But surely, though vou express them in
very different: language, yvour teachings in

no way contradict those of Madame Blav-

atsky, with which vour ecritics must be
thoroughly familiar?”’
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“Most certainly they do not contradict
the Blavatsky teachings, but equally cer-

- tainly some of my critics think, or perhaps

fear that they do, for the ecritics them-
selves are far from certain what it was
their teacher really did teach”. .

“Could you give me a definite 1mtance
illustrating: what vou allege”, I asked.

“Well”, was the reply. “the fact that in
one of the advanced lessons in the book I
recommend the use of ceremonial seems fo
be the prineipal cause of disturbance to
my friends. I use the term, “Ceremonial
Magice”, but it is really a misnomer, for
the study of Secripture, or Poetry, or
Nature, in the way I recommend, is just
as “magical”’. However, my critics, as
you observe, have seized on this word
magie, and accuse me of teaching it, al-
though (so they allege, and' perhaps think)
Madame Blavatsky expressly condemned
it. Now the truth is that Madame Blav-
atsky never did condemn the use of magie.
Let any intelligent person but read this
little book, and the matter will become
quite clear”.

Here the Captain took a thy book from
the hbrarv shelf.

“Tt is called Practical OCCultzsm he
continued, “and confains an artlcle by
Blavatsky of the same title, and a second
entitled Occultism vs. the Occult Arts. In
the latter she speaks of Aitma-Vidya,
which she calls alternatively, True Occult-
ism, and Theosophy, and says explicitly
that it tneludes all the ‘Oceult Arts’—that
is magic in all its forms—and may wuse
them for beneficent purposes. Again, on
a front fly leaf of the book we find her
words, quoted from her magazine. Lucifer,
thus: “Occultism 4is not magic, though
magic 18 one of its tools! Tt is impossible
to deny, therefore, that Madame Blavatsky
did countenance the use of magic in what
she ecalled True Oceultism. What she
actually did condemn was not the use of
magie, but the substitution of magic for
True Oceultism, which is the quest of
union with Divine, universal Being. Now
in my book I teach exactly the same thing.
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The goal which I set before my ‘Learner’
ie that of union with Divine Being, mak-
ing him a2 conscicus agent of universal
Law. -1 mention various ‘Instruments’ or
expedients which he may utilize to aid him
in his quest, and in doing so I touch in a
very cautious and elementary way upon the
instrument of Ceremonial. Ceremonial
Magic means nothing more than a caleulat-
ed ordering of conditions, with the object
of inducing certain psychological reactions
—ithe elevation of consciousness, or turn-
ing of thought in a spiritual direction—
intended to give the Learner experience of
and knowledge of his own nature.”

“You do not then, really teach magic
at all, either in your book, or in your Her-
metic Society ¢

“Most certainly I do not. T recommend
the use and study of .Ceremonial to the
advanced Learner, not to the ‘Beginmner’,
the absolute novice, as that letter you show
me most dishomestly suggests, but to one
who has (see Rule 4, page 15 of The Oec-
cult Way) thoroughly mastered the four
-earlier lessons, a task which, T am pretty
sure, would: fully occupy the average The-
osophist for at least a lifetime. As for
teaching magic in The Hermetic Society,
I find it all, and more than, I can do to get
our people to practice what the first pages
of my book teach, namely the virtues of an
open eye, and an open mind. 1 recom-
mend the same practice to my eritics.
They sadly need it.”

“From what you point out it seems to be
the fact that Theosophists in general are
comparatively ignorant of Blavatsky’s real
teachings, How do you explain this
phenomenon #”

The Captain econsidered for a few
moments: “It is a curious phenomenon,
certainly, in: one way,” he said, after a
time. “vet in another it is nmot curious at
all. Im its short life of sixty odd years the
Theosophical Movement parallels -with
much exactitnde the evolutionm of Chris-

tianity in its vastly more extended cycle.

In each following the passing of its
Founder. and leading disciples, there was
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the same splitting up into a multiplicity of
sects. The largest and most powerful of
these sects, the Adyar Society, quickly
settled into an excellent copy of the Roman
Church, with infallible leaders in touch
with Divine Powers, all complete. Later
came the so-called “Back to Blavatsky”
movement, a parallel of the Reformation.
Like  Protestantism, “Blavatskyism”
quickly split into dozens of minor sects, all
hating one another more or less venomous-
Iy, and united in nothing but a common
hatred of Adyar. Now. as I see it, the
great majority of these “Back to Blavat-
skv” people correspond very closely to the
Puritans of Protestantism. Like them
they prate continually of their devotion to
the ‘pure doectrines’. As the Puritans
made, and make a Deity of the Bible. g0 do
the ‘Blavateky-ites’ make a fetish of ‘H.
P. B’s’ words. But exactly as the former
pinned themselves to certain texts which
supported their pet views and prejudices,
and ignored all others, so do the latter
anchor themselves to bits and scraps of
their Teacher’s message, and remain blind
to all elze, as T have already shown. It is
all verv human and normal, and has prob-
ably recurred a million times in the spir-
itnal history of the race.”

“But”, I put in, “is there not an ex-
traordinary revival of interest in things
spiritual, or at least occult, at the present
day. and do vou not think that it will bring
about a Theosophical renascence ’

“If by that yon mean a revival of spir-
itual life within the Theosophical societies,
under the name of Theosophy, I am certain
that nothing of the kind is remotely likely.
Here also the parallelism with the
Churches is in evidence. From the
Churches all real life is rapidly going—
has practically gone from the Protestant
Churches. Those seeking a live Christian-
ity look for it elsewhere. often in very
strange places, and under strange names.
Exactly the same thing is true of the The-
osophical societies and Theosophy. Thus
we find genuine Theosophists, not tabbing
themselves with that name, which has been
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too besmirched to be ever cleansed, pur-
suing their work and studies privately,
alone, or in tiny, unknown groups. Others,
the majority, unfortunately, are being
swept in shoals into one or other of the
host of “occult”’ lodges, and ‘orders’ which
everywhere are springing up like mush-
rooms. People are crying for something
alive and real that will impart 2 meaning
to life, but the Theosophists and their
societies have nothing living to give, not
even a tottering example of that universal
brotherliness, which though unable to com-
pass love for an imagined enemy, might
at least include falrmess to him. So, in-
stead of shepherding the hungry sheep
from the dangers of the wilderness they
are steadily driving them into it, to find
what sustenance fate may throw in their
way.

Wherever T have resided in these
islands, and' gathered round me even two
or three genuine seekers, there I have
found Theosophists guitting their lodges
and gravitating towards me. It is for such
seekers that I ‘have written The Occult
Way, and already it i1s having a wide-

spread effect. From isolated groups and

individuals scattered widely over the globe
I am receiving letters of appreciation and
understanding, but; from the Theosopheial
societies and their loyal members, nothing
but carping ecriticism and’ underhand
attacks.”

“What you say, Captain, explains, I
suppose, your unpopularity among Theoso-
- phists, particularly among members of the
two largest societies, of which, I daresay
you are quite aware. I have heard it said
that you have ‘decoyed’ (that was the word
used) members away from these societies,
and in two or three instances have com-
pletely broken up lodges.”’

The Captain laughed, “Oh, I am quite
aware’’, he said, “that what yvou say has
frequently been alleged. But you don’t
give the whole of the storv—that I worked
all this wickedness by the use of Black
Magic! Tt is certainly funny. The truth
is that never once have T urged a Theoso-

phist to leave his society. On: the contrary,
I have always urged them to remain, and
try to make themselves the ‘little leaven’
which might, possibly raise the moribund
‘lump’ to life. I have never tried to break .
up Theosophical lodges, though I know
that a few with which I had contact fell to
pleces, when the members through my
teaching woke up to the fact that thev had
been getting stones instead of bread.”

“T have heard it rumoured,” T con-
tinued, ‘“that you contemplate leaving
Ireland, and organizing branches of your
society in England or elsewhere. Is this
so®’

“T have no fixed plans in mind. I may
leave Ireland, but only if I see a certainty
of doing better work elsewhere. But as to
expanding the Hermetic Society, or set-
ting up branch lodges, the last thing I shall
ever do is to permit myself to become the
head of a large organization. My only
ambition is to induce a few potential
‘Learners’, here and there, to begin prac-
tical work on their own natures, and to
such work, the two books I have published,
and the sciptures I recommend in them,
are all sufficient guides. I am in fact
swamped by invitations to set up lodges in
England, and in many foreign countries.
But I will not do it. This is not the time
for lar,c:e societies, but for qulet 1nd1v1dual
WOT

“Do sou intend to continue Wutmz
books ¢’ !

“T, cannot say. I think the two I have
published, The Sayings of the Ancient
One, and The Occult Way, are quite suf-
ficient to satisfy the needs of real
students.”

“One more question, Captain,” I urged,
seeing him glance at his watch, “rather a
delicate one, but in view of certain
rumours that are abroad, I feel it would be
well if you could answer it. You may be
aware, or yon may not, that it is said in
certain quarters, that vou had no real
authority from the late ‘A’ to assume the
position of - president of the Hermetic

(Continued on Page 272)



THEOSOPHY AND THE MODERN WORLD

Conducted by W. Frank Sutherland

THE TURNING WHEEL—I

Some call this period an age of transi-
tion, and hope that when the old order
giveth way to new, this new will permit

- the more abundant life. Others have in
mind that the discomforts of the period are
but incidental to the full flowering of
present potentialities. Whatever the truth
may be. we wish to understand: it; for un-
derstanding can be the prelude to and
source of equanimity in the present inter-

-~ lude of strife and: desolation.

The present is the off-spring of the past,
and understanding is impossible without a
knowledge of this past. The engineer
needs bench-marks, and baselines: the
physicist needs to know completely the
nature of the system he deals with, as this
system is exposed to him in its past history.
So likewise the seeker after an understand-
ing of the present turns in history and.
turning endeavours to iInterpret — a
much more difficult task.

Attitude naturally determines to a large
extent the nature of interpretation. It is
all very well o say that one should be im-
partial and objective in all that one does.
but backeround inevitably intrudes, if only
in emphasis and arrangement.

The Theosophist here has some slight
advantage. He believes in reinearnation,
and he believes also in Karma, the univer-
sal law of cause and effect. These two
beliefs inculcate, in some measure, an
objectivity which is desirable for. by the
‘one, the continuity of life is established
and the individual life becomes of less im-
portance, and by the other, the roots of
social behaviour are to be sought within
society itself and within man, the social
animal, an animal, however, possessing
both the powers of the brute, and the spir-
itual nature appropriate to his own
divinity.

The study of comparative religion, phil-
osophy and science, too, inculcates a cath-
olicity - of viewpoint and a tendency
towards unification oftentimes strangely

lacking in the scholarly. Being neither
fish, flesh, fowl, nor even good red herring,
the Theosophist then is in the happy posi-
tion of possessing a more or less dispas-
sionate viewpoints:

There are two sides to history. One is
the mere cataloguing and arranging of
events in chronological order. The wars
and kings of Great Britain, with their
dates, the plagues and: famines which swept
the land, formed at one time the back-bone
and meat of our school histories. Of this
kind of history little interpretation is
possible save that

Man is born to trouble
As the sparks fly upward.

‘What a pessimistic dour lot the writers
of our history text-books must have been.
They seemed, indeed, to have been sadists
of a mild sort.- Even had. they held to the
chronological order of events, they might
easily have included the customs, habits,
beliefs, the music and the arts, the means
of livelthood of the people, as they went
along. Thus the second or interpretative
aspect would have come easier.

How many of our ancient histories tell

us that in addition to their achievements
in architecture and sculpture, the Greeks
also excelled in philosophy. how many con-
trast the almost total ignorance of Rome in
matters philosophical with the far earlier
greatness of Greece. How many tell us
that usury brought Athens down in ruins’
in spite of the efforts of Solon to overcome
the evil, or that in the latter days of Rome
the vast army of the unemploved were
given relief for hunger and games for their
amusement? And so on.
- Perhaps after all, it is a matter of
emphasis; chronicles are compiled in the
light of what, is considered' most important
and if our histories have not been inter-
pretative in.a true sense, if they have not
even furnished the material necessary for
interpretation, we should remember that
our western nations have not always been
those of a highly cultured and mature
race of people.
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In The Beginning

The West has been naive. We have been
nurtured so long in the Christian tradition
that we have allowed primitive notions
concerning both the beginnings and end-
ings of things unconsciously to influence
our thoughts and to warp our judgment
in matters other even than religious. We
have been told that God, in the beginning
created the heavens and the earth, and had
we but had an adequate philosophical back-
ground, and had we but understood our
symbolism aright, we might have come to
an appreciation of what the ancients meant
when they spoke of such things. Failing
this, numbers, not so many now as former-
ly, have accepted these words in their
literal sense. The picture has arisen thus
of our all too-human ancestors, Adam and
Eve, walking in the garden in the cool of
the evening and conversing with God.
Such notions betoken the child-like naiveté
of a primitive and immature race. Unfor-
tunately for the progress of the sciences of
man, we have been led by Archbishop
Ussher to date this divine creation only
some six thousand years or so ago, (B.C.
4004, to be exact). Hence the naive chron-
ology of earlier arch®ologists and of some
even now, those financed by religious en-
dowments.

Our notions concerning the end of things
are equally naive. We are all familiar
with the orthodox heaven and hell and with
the child-like notion of an eternmity of bliss
for some and an eternity: of woe for others.
And though many have moved bevond the
belief in a hereafter of hell-fire and brim-
stone, few have realized that as the old-
fashioned hell of our forefathers has dim-
inished in importance so has its polariza-
tion in a blissful eternity. ’

Beginnings and endings have their in-
fluence on: the present, and there is incon-
sistency in the Christian viewpoint of an
All-powerful Deity set apart from that
which he has created. TFor either predes-
tination: rules throughout the zon, and the
God suffers in his attributes, or the pur-
pose of it all becomes merely the whimsical
curiosity of a Deity in observing how the

in science.
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children of his fiat will behave. Either
way there is little one can do with history
save to study it by way of idle curiosity.

One wonders whether even the mention
of such beliefs is at all worth while, vet
they are comparable to our beliefs as we
hold' them .in: other walks of life, notably
Science has much concerned
itself with history, and secience has con-
tributed to the interpretation of history—
at times, also, in a naive way.

Historical Evolution

Science has accepted the doctrine of
mechanistic materialism, and has accepted
all that it implies as to the course of the
cosmos from the time when the stars first
nuecleated themselves ont of the primordial
nebule, on down to the time, many billions
of years bence, when this same cosmos will
have become dead and inert, motionless in
all its parts. and time shall have ceased to
exist. As part of this mechanistic uni-
verse, we as individuals have likewise be-
come mere machines, obeying the
inexorable laws of cause and effect, and
gregarions animals obeying the companion
biolozical law of the survival of the fittest
and the devil take the hindmost.

Western science began with Galileo, who
experimented with weights sliding down
inclined. planes and the like, and who then,
reasoned from the results of his experi-
ments to the general laws governing the
behaviour of matter. Newton gave to the
work of Galileo a mathematical vesture
with his enunciation of his three laws of
motion and the discovery of the caleulus.
While these laws merely fixed certain re-
lations, which were premised to be univer-
sally true, between space, time and matter.
by means of them and a fourth—the law
of gravitation—the movement of bodies as
large as the planets or as small as the mote,
lazily floating in the sunbeam. could be
accurately predicted.

Matter was incorporated into the scien-.
tific trinity through the only primary
quality it was now deemed to possess—
mass—and concepts such as those of force
and energy were defined rigorously in
terms of mass and space and time. Gone
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now were the older primary qualities such
as hardness and the like which philoso-
phers had argued about, they were no
longer meeded in physies, at least in a
fundamental way.

Mechanistic Biology

As a corollary to the success achieved
by the new science, and indeed by reason
of its primary premises, the universe came
to be considered as a mechanism and
nothing more. Herbert Spencer took the
next, and logical step of making biology
and the theory of evolution mechanistic.
The borrowing of ideas from the physical
sciences gave a theoretical foundation to
the purely deseriptive theory of evolution,
and the vegetable and animal worlds, in-
cluding man himself, became a congeries
of mechanisms, Science has spent the vears
‘from Darwin until now endeavouring com-
pletely to mechanize man, endeavouring to
find the missing links (they are nomn-
existent) between his behaviour and New-
ton’s three laws.

Newton himself was something of a
mystic, by the way. and it seems ironical
that his work should have launched mech-
anistic Materialism on its way.

In mechanism, there is no room for
mind, or soul, or spirit, and history, inter-
preted in terms of the physical science of
the nineteenth century becomes merelv the
recital of a series of inevitable happenings;
happenings which tend. with the physical
world in which they take place, to a dismal
and incomprehensible end.

As the biologist would have it, the stone
becomes a plant, the plant an animal, and
the animal man. The savant, interested
in man bimself, would add that man in
time becomes intelligent. To this the
Theosophist would add that he becomes in-
telligent, a self-conscious creature, by
virtue of the spark of the Divine within
him. As Hermeas puts it, and in the cor-
rect order: '

“From the beginning, therefore and at
first, the soul was united to the Gods and
its unity. to their one. But afterwards the
soul departing from this divine union
descended - into intellect and no longer

‘"THE CANADIAN THEOSOPHIST

possessed: real beings unitedly, and in one,
but apprehended and surveyed them by .
simple projections, and as it were, contacts
of its intellect. In the next place, depart-
ing from intellect, and descending into
reasoning and dianoia, it no longer appre-
hended' real beings by intuitions but syl-
logistically and tramsitively, proceeding
from one thing to another, from proposi-
tions to conclusions. Afterwards, aband-
ening true reasoning and the dissolving
peculiarity. it descended: into generation
and became filled with muech irrationality
and perturbation.”

With the progressive increase in intelli-
eence which the scientist presupposes to
have taken place, he quite logically con-
cludes that there has been an orderly evolu-
tion in the social order; an evolution,
marked at: times by erises and minor retro-
cressions, but an evolution none-the-less;
one parallelling the analogous evolution of
mankind itself out of the lower orders of
the animal kingdom. There is thus a tran-
sition from an evolution in form to one in
qualities.

All this may be true enough, but only on
a time scale vastly greater than is usually
allowed. We have been eramped even in
seience by the Elizabethan bishop’s Chron-
ology.

The anthropologist has been.pushing the
age of man backward on the geological
calendar, until lie 1s now around two mil-
lion vears old. And we may vet find his
biological age to be mnot far short of the
eighteen million years given in the Theo-
sophical literature. The historian and the
archeeologist, in: general, have been some-
what more timid: than the anthropologist,
although here. they have latterly been
pushing the boundaries of ecivilization
backward, to a degree. in time. There is
reason. for their hesitancy; cultural evolu-
tion on an extended time scale of say from
fifty to one hundred thousand years, if
need: be, would require our immediate pro-
jenitors of some five to =ix thousand vears
ago to have been much more competent
than they have usually been in the habit of
granting, ’
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The evolutiomary hypothesis in respect
of history demands a reasonably short
time-scale unless the prevalence of wide-
spread cycles of growth, maturity, and
senescence is also accepted. As a matter
of fact, such a hypothesis of eyclic growth
is quite compatible with evolution, either
biological or historical. In geology, it is
perfectly evident that changes come about
cyclically and sometimes in: a revolutionary
manner; that is to say, geological cyeles do
not always merge insensibly into one an-
other. Wide-spread faulting, wide-<spread
voleanic erruptions are mnot
phenomena but sudden. One is reminded
of the deacon’s one-horse shay which went
to pieces all in a moment when the span
of its useful life had been finished. More
apt still is the behaviour of a piece of steel
subjected to stress. Up to a point, deform-
ation or strain is proportional to load or
stress, and recovery to the original dimen-
siong occurs on the removal of stress.
Beyond this point, however, recovery will
never be complete, and deformation rapid-
ly contimres until final rupture is the
result.  Something similar probably has
happened many times in geological histors.

Biologically it ean happen too. The
evolution of new forms apparently does not
proceed out of old and highly specialized
forms, well-adapted to the environment of
the moment. Indeed. there is a law, which
is called by the long name of “the irrever-
sibility of phylogenetic development,” that
when properly applied indicates that the
new does not emerge from the highly
specialized, but rather from the undiffer-
entiated. The sabretooth tiger, for
instance, specialized in teeth, which no
doubt served him well, but he is now ex-
tinct. He went too far in the direction of
teeth to adapt himself readily to his
changing environment. The age of reptiles
is one vast museum of specialized forms
now. also extinet except for a few small and
relatively simple species which have been
able to survive through simplicity of strue-
ture. Gerald Heard. in his books written
from the Theosophical point of view,
makes the point that the chief factors

age-long

conducive to survival and to evolution are
sensitivity and awareness. It is an im-
portant thought.

iSocially, too, much the same process
would seem to occur. Old and) effete civ-
ilizations give way to new and more virile
ones. It is as if, in the beginning, a
culture were endowed with a certain
amount, and no more, of an energy to pro-
eress, and when this has been expended
collapse ensues. Collapse, it is true, often-
times comes about through the crystalliza-
tion of caste and the aggrandizement of
wealth and power by the few to the detri-
ment of the many. This ean happen, no
matter how brilliant nor how successful a
culture may be, by virtue of this very con-
centration of wealth in the hands of the
few. It was so in Rome. Iere there is

.disinclinafion to restore the balance or lack

of power to go on to something new.
Growth of all kinds, of populations, of
weight in the growing animal or plant, of
the production of wealth, of culture and
learning, seems to follow rigorously the
same general law. Growth is slow at first,
then more rapid, then slow again. It
would appear that a civilization is subject
to much the same condition. There is the
period of the dawn, the period of noon-day
brightness; and' the period of evening twi-
licht, sometimes short, as with Rome,
sometimes long as with China. Tt is in
this twilight zone that the sophisticated
arts and literatures flourish, when men
turn philosophers, when man reaches the
apex of his achievement. The arts and

_philosophies, the sciences, are not. however,

mushroom growths on the dung-hill of a
rotten culture. Art is indigenous to the
soil. Man seemingly delights always in
achieving the beauty of line and the
rhythm of motion. It is only when leisure
comes to some at least that the pursuit of
beauty for itself becomes possible; it is .
only then that the philosophies and sciences
flourish.

No matter how high the achievements
of past cultures, it is doubtful if any has
ever yvet succeeded in realizing the highest
level to which man can aspire. It is doubt-
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ful, also, if any future culture will succeed
in stabilizing itself at a high level over any
long period of time, save at the price of
ceaseless vigilance and through the intelli-
gent ‘elimination of disintegrating forces.

 Stability will never be achieved until
the whole world becomes one nation, until
production: for use becomes universal, and
of more importance, until man has learned
to control himself in other ways, as well as
in the acquisition of mere physical wealth.

W. F. S.

(To Be Continued.)

INTERVIEW WITH
CAPTAIN P. G. BOWEN

(Continued from Page 267)

Society in succession to him. And further,
that the teachings you give are not such as
would be approved by him. Would you
care to say anything on this matter?”’

Captain Bowen laughed heartily. “Well,
well”, he replied. ¢ ‘Be thou chaste as ice
and pure as snow thou shalt not ’scape
calumny’, is beyond doubt a true saying.
The question of who should become presi-
dent of the Hermetic Society after A’s
death was one which lay entirely with the
members to decide. & did not inform
them that he desired me to take his place,
nor did I do so, until I had actually been
elected by the free vote of the meeting,
only one vote being cast against me. Then
I allowed the members to read certain
letters from my predecessor which T hold,
in which his attitude towards me is ex-
plicitly stated.  Certified copies of those
“letters are held by the Editor of the O.E.
Library Critic.

If I ‘asurped’ the presidency of the H.
S., as T am well aware certain persons have
alleged, I can have done it only by ‘castine
a spell,” not merely over the members, but
over AL also. I have a certain sympathy
with some old members (now resigned)
who were lifelong friends of A, and who
cannot help feeling a little ‘sore’ that he
should have chosen me whom he knew but
for a few years, instead of ome of them-
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selves, to carry on his spiritual work. They
would be more than human if they felt
otherwise. As for my teachings not being
in accord with those of A—well, T am
open to debate the question with anyone
who will, as a preliminary. state whence
/A derived the symbology which he comn-
stantly uses, in his prose writings as well
as in his poetry.”

“A final question, Captain,” T said.
“Is it true, as I have heard said, that you
claim to have known Adepts, or Masters,
in the East, or elsewhere ¢’

“If T have ever met an Adept,” was the
reply, “I was not, and am not conscious of
the fact. T am mot guite such a fool as to
imagine I should know an Adept if T did
meet one, nor yet such a fool as to accept

the word of any man, that he was an-

Adept, unless I had certain knowledge of
my own that he spoke truth. All I have
ever said, either publicly or privately, on
this score, is that I have known, and know
two or three men, the heads of the Circle
mentioned in the first chapter of The
Occult Way, whom I guess may be dis-
ciples of an Adept Teacher. This is but a
guess, for I have no real knowledge of
their status. I know omly that in our
many years of intercourse they have always
proved themselves extraordinarily wise,
far-seeing men, devoid of any visible trace
of self-interest, seeking no recognition, and
teaching freely all who approached them,
who were capable of assimilating their
doctrines.  For themselves they never
made claim to be other than LEARNERS,
even as I myself do.”

The hour of the lodge meeting having
struck. I thanked Captain Bowen, and took
my seat in the lecture room to listen to him
while he gave a profoundly interesting talk
on the subject of “The Druid, and the
Bard”.

I have read over the foregoing report of
my conversation with Mr. O’Shea, and
find it accurate. P. G. Bowen.

11 Grantham St., Dublin,

September 11th, 1938,



